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	4. PUBLISHER'S N O  T E
The purest gems lie hidden in the bottom of the ocean
or in the depth of rocks. One has to dive into the ocean or
delve into the rocks -to find them out. Similarly, truth lies
concealed in the language which with the passage of time has
become obsolete. M a n has to learn that language before he
discovers that truth.
But he has neither the means nor the leisure to embark on
that course. We have, therefore, planned to help him acquire
knowledge by an easier course- We have started the series of
Ancient Indian Tradition and Mythology in English Translation.
O u r goal is to universalize knowledge through the most popular
international medium of expression. T h e publication of the
Purānas in English translation is a step towards that goal.
 


	5. PREFACE
The present volume  contains the Brahmānda Purāna,
Part I (Chapters 1-38) completing the first-two sections
(Prakriyā and Anusañga) of the text in English Translation. This
is the Twenty-second volume in the series which we have
planned on Ancient Indian Tradition and Mythology.
The project of the Series was envisaged and financed in
1970 by Lala Sundar Lai Jain of Messrs Motilal Banarsidass.
Hitherto twentyone volumes of the Series (comprising English
translation of Śiva, Liñga, Bhāgavata, Garuda, Nārada a n d
Kūrma Purānas) have been published and released for sale.
This Purāna, like all other Purānas, is encyclopaedic in
character. It deals with miscellaneous topics such as Cosmogony,
Religion, Philosophy History, Geography and Astronomy. It is
called Brahmānda since it gives explanation of the real state of
affairs about the universe. It is divided into four sections :
Prakriyā, Anusañga, Upodghūta and Upasamhāra. It is accompanied
by Lalitā-Māhātmya (the glorification of the Goddess Lalitā) in
40 chapters.
The present volume consists of two Sections viz. Prakriyā
and Anusañga. Section I Prakriyā consists of five chapters which
deal with the creation of the universe in the light of the Vedic
metaphysics which it expounds in detail in the Purānic
manner. This section describes the original state of equilibrium
of gunas (qualities), the laying of the Golden Egg, the emer
gence of the creator lord Brahma from it. The second section
Anusañga, which this volume includes, contains 33 chapters
(6-38). It is a connected continuation of the theme of Prakriyā
p&da inasmuch as it recounts the account of the birth as well
as the genealogies of Brahmarsis (Brahmanical sages), Devarsis
(Celestial sages) and Rājarsis (Royal sages). The two sections
which complete this volume illustrate the two characteristics of
a Mahāpurāna viz., Sarga (Creation) and Vathśa (genealogy),
although the latter trait is resumed in the third section, namely
the Upodghāta of the next volume.
 


	6. ( via )
The  aim of this series is to universalize knowledge through
the most popular international medium of expression, namely
English. Old Sanskrit Text has been rendered into English as
precisely as possible. The translation is based on the standard
edition of the Veńkateśvara Press. The text is well edited, still it
presents problems, hard to be overcome by mere translation.
T h e need of annotations is evident therefore. The learned
translator has added ample materials in the footnotes which
facilitate correct interpretation of the text. He has put elabo
rate comments in these notes on each and every problem of
importance and discussed textual variations in the verses
common to other Purānas. His critical Introduction needs no
•comment in the preface. The comparative study of the Javanese
text of Brahmānda Purāna in Kavi language with the Sanskrit
text of the present Purāna is a feature that shall be most wel
comed by the reader.
We have included Abbreviations in this part. They will be
repeated in the succeeding parts too with such additions as are
made in the notes of those parts. The general Index will be
appended to the last part.
Acknowledgement of Obligations
It is our pleasant duty to put on record our sincere
thanks to Dr. R. N. Dandekar and the U N E S C O authorities
for their kind encouragement and valuable help which render
this work more useful than it would otherwise have been. We
are extremely grateful to Dr. G. V. Tagare who has meticu
lously and delightfully accomplished this onerous task. The
critical Introduction, the lucid translation and comprehensive
annotations are, in fact, his monumental contributions to the
studies in Indology. We must thank Shri T. V. Paramesh-
•war Iyer for his valuable assistance in the preparation of this
work. We should also express our gratitude to all those persons
who have offered suggestions for improving the same.
—Editor
 


	7. C O N  T E N T S
PREFACE
ABBREVIATIONS
I N T R O D U C T I O N
I The title Brahmānda
Extent, Position, Transmission
The place of Composition
II Text-criticism : Materials
(i) Chapter Concordance of the
Brahmānda and Vāyu Purānas
(ii) T h e Brahmānda and Nārada Purānas
(iii) The Old Javanese Brahmānda Purāna
I I I The Brahmānda as a Mahā-Purāna
IV Religious Sects in the Brāhmānda P u r ā n a :
Śaivism—Vaisnavism — Sāktism — The Sun
worship — An obscure cult:—Godharma —
Non-Vedic religions
V Dharma Śāstra—Ancient Lores—The Science
of Music
VI Religion and Philosophy in the Brahmānda
Purāna: Vedānta—Sāńkhya—Yoga—Bhakti—
Tantra—other points
V I I The Paraśurāma Legend
V I I I Historical Tradition in the Brahmānda Purāna
IX T h e Date of the Brahmānda Purāna
vn
xiii
xvii
xvii
xviii-xix
xix
xx
X X
xxii
xxvi
XXX
xliv
Iviii
lxiii
lxvi
lxxiv
lxxix
X Appendix to the date of the Brahmānda Purāna lxxxi
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P  A R T I
SECTION I — P R A K R I Y A
C H A P T E R S
1. Contents of the Brahmānda Purāna 3
2. The Legend of Naimisāranya 22
3. Evolution of the Universe : The Creation of
Hiranyagarbha 28
4. Constitution of the world (The Cosmic Egg) 32
5. Creation of the Universe 36
SECTION II—ANUSAÑGA 55
CHAPTERS
6. Kalpas and Manvantaras; their Duration 57
7. Knowledge About the World 65-
8. God Brahma's Mental Creation : gods, sages,
manes, and human beings created 86
9. Progeny of Rudra : Birth of Bhrgu and
Others 93
10. Magnificence of God Śiva : Birth of Nila-
lohita : His eight Names and Forms 101
11. Creation of Sages 109^
12. Race of Agni 113
13. Real Nature ofKāla—Time: Seasons as Pitrs
(Manes) 120-
14. Race of Priyavrata 134
15. Length and extent of the Earth : Description
of Jambūdvīpa 141
16. Description of Bhārata 149
17. Varsas of Jambūdvīpa, Hari and Ilāvrta 162
18. Jambūdvīpa; T h e Bindu Lake—
Its four streams 165
19. Plaksa and other Continents 174
20. Description of the Netherworlds 192
21. T h e Solar System. Movements of heavenly
Luminaries : Division of Time 19ft
 


	9. ( xi )
22.  The Divine Luminaries, Varieties of clouds.
Divisions of Stratosphere, the Chariot of the
Sun-God 214
23. Information about Heavenly bodies. The
movement of the Polar Star 222
24. The arrangement of the Heavenly Luminaries.
The Sun, the source of Light to Luminarie s 232
25. Origin of the Epithet Nīlakantha. Siva
swallowing poison 247
26. Origin of the Lińga-image of Siva 258
27. Śiva cursed by Dāruvana sages. Installation
of Śiva Liñga—Injunctions regarding Ash-
bāth 265
28. Meeting of Pururavas and Pitrs. Performance
of annual obsequies on the New Moon Day 277
29. Cycle of Yugas. Characteristics of Yugas 287
30. Inauguration of the Sacrificial Cult. Fall of
King Vasu for denunciation of Sacrifices 296
31. The four Yugas : Castes and Stages of Life 301
32. Yugas and Classes of People. Lineage of Sages 313
33. Characteristics of Sages and of Mantras 325
34. Vyāsa and his Disciples 331
35. Legends of Yājñavalkya and Vyāsa, Description
of Svāyambhuva Manvantara 338
36. The Lineage of Manu, Manvantaras Milking
of the Earth 361
37. Cāksusa Manvantara : Dynasty of Vaivasvata
M a n u 381
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	10. ABBREVIATIONS
Common and self-evident  abbreviations such as c h ( s ) —
chapter (s), p—page, pp—pages, v—verse, w—verses, F t n —
footnote, Hist. Ind. Philo—History of Indian Philosophy are
not included in this list.
ABORI Annals of the Bhandarkar Oriental Research
Institute, Poona.
A G P S. M. Ali's The Geography of Purānas, P P H ,
New Delhi, 1973.
A I H T Ancient Indian Historical Tradition, F. E.
Pargiter, Motilal Banarsidass ( M L B D ) ,
Delhi.
A I T M Ancient Indian Tradition and Mythology Series,
MLBD, Delhi, 1972 onwards.
AP Agni Purāna, Guru Mandal Edition ( G M ) ,
Calcutta, 1957.
Arch. S. Rep. Archaeological Survey Report.
AV Atharva Veda, Svadhyaya Mandal, Aundh.
Bd. P. Brahmānia Purāna, MLBD, Delhi 1973.
BG Bhagavadgitā.
Bh. P. Bhāgavata Purāna, Bhagavat, Vidyapeeth,
Ahmedabad.
Br. Brāhmana (preceded by name such as
Satapatha).
Bs. P. Bhavisya Purāna, Vishnu Shastri Bapat, Wai.
Bv. P. Brahma Vaivarta Purāna, G M , 1955-57.
CC Caturvarga Cintāmani by Hemādri.
CVS Carana Vyūha Sūtra by Śaunaka; Com. by
Mahidāsa.
DB Devi Bhāgavata, G M , 1960-61.
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De or G D A M I The Geographical Dictionary of Ancient and
Mediaeval India, N. L. De, Orienta
Reprint, Delhi, 1971.
Dh. S. Dharma Sūtra (preceded by the author's
name such as Gautama).
E R E Encyclopaedia of Religion and Ethics—Hastings.
GP Garuda Purāna, Ed. R. S. Bhattacharya,
Chowkhamba, Varanasi, 1964.
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HD History of Dharma Śāstra by P. V. Kane,
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	13. I N T  R O D U C T I O N
1. The Title Brahmānda
This Puŕāna is called 'Brahmānda', as god Brahma narrat
ed it with special emphasis on the description of the Brahmānda
(the Cosmic Egg) and deals with the future Kalpa-periods.
1
KP. states that this Purāna, sanctified by the description of the
Brahman was recounted by Brahma to Sages engaged in a
Sattra in Naimisa forest.
2
The NP (Nārada Purāna) calls it
'an ancient treatise dealing with the events of the Adi-Kalpa.
s
The Bd.P.
4
(Brahmānda Purāna) repeatedly declares its main
object to give 'the explanation of the real state of affairs or the
reality about the Universe or the world (loka-tattva). The term
Brahmānda connotes a mix of ancient Indian concepts about
cosmography, cosmology and cosmogony.
Traditionally
5
the Purāna is divided into four parts (Pādas)
of unequal length as follows :
1) Prakriyā Pāda (No. of Chs. 5)
2) Anusañga Pāda (No. of Chs. 33)
3) 'Upodghāta Pāda (No. of Chs. 74)
4) Upasaihhāra Pāda (No. of Chs. 4)
1. Brahma brahtnānda-māhātmyam adhikrtyā'bravit punah /
tacca dvādaśa-sāhaśrarh Brahmāndam dviśatādhikam //
Bhavisyānām ca kalpānārii śrūyate yatra vistarah /
tad Brahmānda-purānam ca Brahmanā samudāhrtam //
Mt.P. 53-54-55.
2 KP. II. 43.4.
atra pūrvarh sa Bhagavān rsīnām sattram āsatām /
sa vai provāca Brahmāndam Purānam Brahma-bhāvitam //
AP. 272.22 repeats Mt. P. 53.54a, b.c.
3. NP. 109.1
4. loka-tattvārtham akhilam Veda-sammatam /
—Bd.P.l.l.l.1-8.
loka-tattva-vidhānārtham—ibid. 12
5. Bd.P. 1.1.1.39 : Evam pādāstu catvārah
NP. 109.29 calles Bd. P. 'catuspāda'
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This seems to be the original division as followed in the
Pūrva Sarhhitā(Fa. P. 11.61.58-59), but later on, Pādas 1 and 2
-were included under Pūrva bhāga, Pāda 3 under the middle part
(MadhyaBhāga) and Pāda 4 as Uttara-bhāga (the latter part).
The original Bd.P. ended with the 4th Ch. of the Upa-
samhāra Pāda as its concluding verses (III IV.4.41-73) state that
all the sages of Naimisāranya, the performers of the sacrificial
session, went to heaven. It further gives the genealogy of the
teachers of Bd. P. who handed down the Text (and it—the
Genealogy—is much more comprehensive than that in the begin
ning—I.i. 1.8-12).
Moreover, we find that the Lalitā Māhātmya starts with
a fresh Mańgalācarana and has a new pair of interlocutors.
Its contents—manifestation of goddess Lalitā to kill Bhandāsura,
her marriage with Kāmeśvara, (Śiva) and glorification of Mahā-
padmā etc.—show that it is an- independent work and not an
integral part of the Bd. P.
Lalitā Māhātmya of 40 chapters is thus a later accretion
or an Appendix, as it is not mentioned in the NP. Ch. 109 nor in
the Javanese version of the Bd. P.
2. Extent :
As to the extent of the Purāna,majority of the Purānas1
regard "Bd. P. as consisting of 12000 verses" (dvādaśa-sāhas-
rath Brahmāndam). Though Ml. P. 53.54 gives 12,200 as the
number of verses in Bd.P., the Venkateshwar Press edition of this
Purāna, however, contains 14286 verses. Obviously Venk. Press
edition is inflated with an interpolation of 2286 verses. The
absence of Lalitā māhātmya in the JVP. and that of the so-called
'Prophetic history of future dynasties' in the Indonesian edition
of the Bd.P. show that the original Bd. P. was smaller.
3. Position
All Purānas, however, agree about the. 18th position of
Bd. P. in the list of Purānas (vide KP.III.6.21-24, Bh. P. X I I . 13.
4-8, LP, I.39.6I-63, Mt. P. 53.12ff, SK. P.VII.2.5-7).
1. e.g. Bh.P. X I I . 13.8., AP. 272.23-
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4. Transmission
The  Bd.P. records the following two lines of transmission
Of this Purāna :
I. God Brahmā-*Sage Vasistha->Parāśara-»-Jātukarnya
Dvaipāyana (Vyāsa) —Sūta Ro (Lo) maharsana (Bd.P. 1.1.1 8-17).
JVP. (109.33-36) substitutes Śakti for Parāśara and adds Vāyu
(the Wind-god) between Jātukarnya and Vyāsa. I I . This is
much longer than the I above, and is given in the concluding
portion of the Purāna (Bd.P. Hl.iv.4.58-66).
It is as follows :
God Brahmā-vMātariśvan (The Wind-god)-* Uśanas-*-
Brhaspati-VThe Sun-god-*The God of death-»-Indra->Vasistha
-+Sārasvata->Tridhāman -^-ŚaradvataTrivista-»-antarīksa->
Trayyāruni->-Dhanañjaya -> Krtañjaya Bharadvāja --> Gau-
tama->Niryyantara-»-Vājaśravas->-Somaśusma Trnabindu-*-
Daksa->Śakti->Parāśara (while in womb)->Jātukamya->.Dvai-
pāyana (Vyāsa)->-Sūta Ro (Lo)maharsana.
One wonders why Vasistha did not transmit this Purāna
directly to his son Śakti and Why fifteen generations of teachers
or contemporary teachers had to intervene between the father
(Vasisfha) and the son (Śakti).
The VS.P. 103.58-66 gives this very list of teachers who
transmitted the text of that Purāna.
It must however be conceded that all the teachers in the
list are accommodated in the longer II list.
5. The Place of Composition
It is difficult to pin-point the place of the composition of
Bd.P. In Bd.P. I.ii. 16.43-44 the author states :
" T h e region towards the northern extremity of the Sahya
mountain where the Godāvarī flows is the]most fascinating realm
in the whole of the earth. A city named Govardhana was built
there by Rāma. Heavenly trees and divine medicinal herbs
were planted there by sage Bharadvāja to please Rāma. Hence
the region of that excellent city is charming". '•
In my note on Govardhana,* I have noted that Govardhana
•Note 1 on p. 157.
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was  an important centre of learning and was mentioned several
times in the famous inscription of Usavadāta (100 B.C.)—Epi.
Ind. V I I I , p. 78. Brahmins hailing from that area are known as
Govardhana Brāhmanas. Some of the details of the Śrāddha
ritual (Śrāddha Kalpa) in Bd.P. (H.iii. Chs. 10 to 20) are common
to those of the Mādhyandin Brahmins (Mādhyandin Brahmins
seem to have colonised the Godāvarī valley right from its source
at Tryambakeshwar).
Kane regards this area as the place of composition ofBd. P.
(HD.V.ii.895 and IV. 710 Footnote 1618), I still think thatsome
more clinching evidence is necessary to support this claim, for
in Ch. 16 under reference and elsewhere a number of places
in India are mentioned in glowing terms.
I I . Text-Criticism : Materials
II. i. Chapter Concordance of the Brahmānda and Vāyupurāna
Brahmānda Vāyu . Brahmānda Vāyu
7 8
Prahriyāpāda (195) (209)
8 9.1-84
1.1 1 (66) (64)
(174) (205) 9 10.1-67
2 2 (92) (67)
(48) (45) 10 27
3 4 (88) (60)
(38) (92) 11 28
4 5 (45a) (39)
(34) (54) 12 29
5 6 (53) (49)
(141) (79) 13.1-86 30.1-78
(86) (78)
Anusańgapāda 13.87-151 31
(65) (61)
6 7 14 33
(77) (80) (75) (65):
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15.1-51a 34.1-57
(50) (57)
I5.51a-61b  43.1-9
(9)
l5.61b-80 45.1-20a
(20) (20)
16 45.67-13?
(69) (71)
17 46
(37) (37)
18 47'
(84) (80)
19 49
(197) (186)
20 50.1-57a
(58) (57)
21 50.57b-224
(176) (167)
22 51
(84) (76)
23 52
(108) (99)
24 53
(152) (123)
25 54
(117) (117)
26 55
(65) (68)
28 56
(100) (94)
29 ' 57.1-85
(92) (85)
30 57.86-125
(48) (40)
31 58
(127) (126)
XXI
32 59.1-106a
(122) (106)
34 60.1-62
(68) (62)
35.1.4a 60.63-66a
(*)
S5.4b-215 61
(211) (186)
36 62
(227) (193)
37 63
(60) (56)
38 64
(33; (31)
Upodghātapāda
II.l 65.1a-120
(125) (120)
2 65.120b-159
(32) (39)
3 66
(131) (152)
4 67.1-47
(37) (47)
5 67.68-135
(106) (88)
6 68
(39) (39)
7. 69
(479) (355)
8. 70
(162) (91)
9 71
(76) (79)
Bd.P. Vā.P.
Brahmānda Vāyu
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Bd.P.  Vā.p. Bd.P. V&.P.
10.1 -52a 72 19 83.1-107
(52) (50) (74) (107)
10.52b-120 73 20 83.108-129
(68) (73) (23) (22)
ll.l-35a 74 59 84
(35) (32) (86) (86)
11.35b-116 75 60 85
(81) (77) (28) (28)
12 76 61 86
(46) (43) (53) (69)
13 77
(143) (135)
14 78 Upasamhirapida
(117) (28)
15 79 I I I . l 100
(68) (95) (243) (246)
16 80 2 101
(59) (62) (316) (355)
17 81 3 102
(22) (26) (113) (135)
18 82 4 103
(15) (15) (73) (73)
It is due to this close correspondence between the texts of
Bd. P. and Vā P. that I referred to the reading in the corres
ponding verse in the Vā.P. in case the reading in Bd.P. is corrupt,
incorrect or doubtful. *
II. ii. The Brahmānda and the Narada Purānas
The NP., in Ch. 109, briefly gives a list of topics in the Bd.
P. They are not 'a Table of contents' in the modern sense of the
term but are found described at various places in the Bd.P.
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Below is  a comparative table of the topics in the Bd. P.
as recorded in the NP.
Bd.P.
Pūrva bhāga
NP.Ch. 109 Prakriyā pāda
V.4 Stipulation of duties 1.1.1.
Story of the Naimisa forest 1.1.2.
T h e origin of Hiranyagarbha 1.1.3.
The conception of different worlds. 1.1.4
Bd.P.
Pūrva-Bhāga-Anu-
sańga Pāda
N.P. Ch. 109
V.5 Narration of Kalpas and Manvantaras, I.ii.6
Krowledge about worlds I.ii.7.
V.6 Narration of mental creation I.ii.8.
Rudra's offspring I.ii.9.
Prowess of Mahādeva I.ii.10.
Creation by Sages I.ii.ll.
V.7 Agnivarhśa I.ii.12
The wheel of Time I.ii.13.
Dynasty of Priyavrata I.ii.14
T h e extent of the earth I.ii.15
V.8 Description of Bhārata I.ii.16
Review of other sub-continents I.ii.17
Description of Jambūdvīpa and other
continents I.ii. 18 & 19.
The description of the nether-worlds I.ii.20
V.9 Enumeration of the upper worlds I.ii.21.20 ff.
The movements of planets I.ii.23.
Planetary system I.ii.21,22
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NP  Bd.P.
Enumeration of Divine plants I.ii.24
V.10 Explanation of the name Nilakantha I.ii.25
Prowess of Mahādeva I.ii.26, 27
Description of the New Moon day I.ii.28
Review of the Principles of Yuga I.ii.29.
V . l l The Institution of Yajñas I.ii.30.
The last two Yugas described I.ii.31
Characteristics of human beings in
different Yugas I.ii.32.
Spiritual lineage of Sages I.ii.32
V.12 The classification of the Vedas I.ii.34.
Svāyambhuva M a n u and his Man
vantara I.ii.35.
Enumeration of remaining Manu
epochs I.ii.36.
Milking of the Earth I.ii.36.
V.13 The Cāksusa Manvantara I.ii.37.
Bd.P.
JVP. HI Upodghāta
Pāda
The creation of Seven Sages H.iii.l.
V.14 The family of Prajāpati and the birth of
Devas II.iii.2, 3
Birth of Maruts II.iii.5
V.15 T h e race of Kaśyapa II.iii.7
The families of Sages II.iii.8
Pitf-Kalpa II.iii.9
Śrāddha-Kalpa H.iii. Chs.10-20.
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NP. Bd.P.
V.16  The origin of Vaivasvata Manu and
his creation II.iii.59
The family of Manu's sons II.iii.60
The review of Gandharvas (Science
of Music) II.iii.61.
V.17 The race of Iksvāku II.iii.63.
The race of Atri II.iii.8
The race of Amāvasu II.iii.66
The story of Raji II.iii.66
V.18 The story of Yayāti II.iii.68
T h e race of Yadu
The story of Kārttavlrya II.iii.69
T h e story of Jamadagni and Para-
śurāma II.iii.21-46.
V.19 T h e race of Vrsni II.iii.71.
The birth of Sagara II.iii.47.75-100.
The story of Bhārgava and the killing
of Kārttavīrya II.iii.37-46.
V.2C The story of Sagara II.iii.45-56
The story of Bhārgava again II.iii.57-58.
Battle between Devas and Asuras II.iii.72.67-195
and 73.1-68.
Birth of Krsna II.iii.71.195-241.
V.21 Indra's(Prob-Śiva's) prayer by Śukra II.iii.72.163ff
Greatness of Visnu II.iii.73.
The race of Bali II.iii.74.26 ff.
V.22 The future kings of Kali Age II.iii.74
Bd. P.
UttaraBhāga-Upasamhāra Pāda
V.23 Description of Vaivasvata Manvantara III.iv.5 ff.
V.24 Stories of future Manus III.iv.1.7 ff.
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NP  Bd.P.
V.25 Kalpa and Pralaya IU.iv.l & 3.
V.27
V.26
Measures of Time
14 Worlds and their character
Description of Hells
Prakritic Pralaya
Description of Siva's city
Threefold goals
III.iv.2.90 ff.
III.iv.2.-8-89.
III.iv.2.145-195.
IV.3.
IV.iv.2.
V.28 Description of Brahman IV.iv.iv.4.
It will be seen from the above comparative Table t h a t
Lalitā-Māhātmya does not form a part of Bd.P. according to
Nārada.
II. (Hi) The Old-Javanese Brahmān4a Purāna*
The first scholar to invite attention to the old-Javanese
(OJ.) Bd. P. was R. Friederich who, in A.D. 1847, noted it in.
his 'Provisional Report of the Isle of Bali'. But that Purāna in.
Kavi language came to be edited and translated in Dutch by the
great scholar Prof. Dr. J. Gonda of Utrecht in 1932-33. (Het.
oud-javaansche Brahmānda Purāna Edited and annotated,
Bandung 1932 and II translated, Bandung 1933).
Like other OJ. texts (e.g. many Parvans of the Mbh.)
the Bd. P. in Kavi Language is an abridged prose translation of
theSK. Bd. P. or was a translation of an abridged form of the
original SK. written in the Śloka style. It prunes superfluous adjec
tives and other trammels and succinctly presents the story. It
follows SK. passages which were borrowed and translated very
closely. Although it is much shorter, it does not generally speak
ing, omit, from the chapters what is essential. What is especially
•Based on Prof. Dr. J. Gonda's paper : Einige Mitteibingen uber das-
alt-jāvānische Brahmānda Purāna in Acta Oritntalia X I . 218-259. I am grateful
to Dr. Gonda for inviting my attention to this article (His letter dated.
1.12.82).
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interesting is  that many Ślokas, double or single pādas are lite
rally borrowed and interspersed at irregular intervals. These
SK. quotations constitute fragments of an independent tradition
of these texts. The Javanese Bd. P. is closely related to the
Brahmānda-Vāyu recension though different in many respects
from it and is a valuable source of knowledge for studying the
textual tradition of the Purānas. Dr. Gonda examines the struc
ture of the Javanese Bd. P. and draws attention to the following
particulars which shed light on its relation with SK. Bd. P. and
the inter-relation between the SK. Purānas themselves:
1. The introduction mainly agrees with SK.Vā.P., with
the sacrifice of King Adhisīma-Krsna. Among Brāhmanas and
Sages who attended was Bhagavān Romaharsana. He, at their
request, proceeds to narrate the Manuvamśakrama including
Puranic stories. OJ. (Old-Javanese) Bd. P. p. 48.5—p, 53.30
correspond toVā.P. 1.8-28. Vā. P. 1.1-9 are completely missing.
2. Romaharsana commences his narration by describing
the creation of the universe Bd.P.l, 3, 8. After describing Pra-
dhāna, the OJ. text informs about the creator : Rudra, K ā l a
adding some notices of (originally Sāńkhya but Puranised con
cepts like) mahān, ahamkāra, ekādaśendriya, tanmātras and
the origin of the cosmic egg.. Then, the creation of nine devar^is,.
the birth of Rudra (cf. Bd.P. Gh.lO), the origin of Sańkalpa
and Dharma (Gf. Vā. P. 9.7 ff), the creation of gods, Asuras,
pitrs. The first quotation in OJ. Bd. p. corresponds to Bd. P.
1.3.8 and the last to 1.8.54-55.
3. After some details about the chronology of creation
and origin of four Varnas, t h e O J . text treats the birth of Svāyam-
bhuva Manu and Śatarūpā, their marriage and birth of Rati
etc. The narrative runs parallel to Bd. P. 1.9.32 ff (Vā. P. 10.8ff)
but the OJ. version is shorter and presents the topics in different
order. While dealing with Daksa's wife Prasūti and her twenty-
four children (OJ. Bd.P. p. 58.1.21 ff) the text agrees with K P .
8.15 rather than with the more detailed Bd.P. 1.9.47-49 (Vā.P.
10.23-24) showing that the Javanese author had a shorter SK.
redaction of the Bd. P.
The text Bd. P. ch. 11 (Vā. P. ch. 28) and OJ. Bd. P. run
parallel but OJ. version drops Agnivamśa-varnana. T h e
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short note on Pitrs (Bd. P. 1.13.1 ff. Vā. P. 30.1 ff) is also
missing.
4. OJ. Bd. P. is silent on Deva-vamśa Varnana (Bd. P.
1.13.87-151, Vā. P. 31).
5. Ksattriya-Sarga i.e. the genealogy of Manu Svāyam-
bhuva in OJ. Bd. P. p. 68.1.2 ff corresponds to Bd. P. 1.14
and Vā. P. 33. In SK. Bd. P. and Vā. P. the description of
Jambūdvipa (Bd. P. 1.15, Vā. P. 34. 1-57, 53.1-9, 45.1.20a)
follows rationally and chronologically after narrating the
appointment of Manu's seven grandsons to seven dvipas, but
Chs. Bd. P. 15-31, Vā. P. 34-58 are not found in OJ. Bd. P. It
gives the geography of Jambūdvīpa at a later place.
6. The OJ. Bd.P. p.72.1,ff. containing yuga-prajS-laksanam
and Rsi-pravaravarnanam corresponds to Bd. P. 1.32.1 ff). The
duration of life of gods, demons, men, dharma, āśramas etc.
are discussed to some length.
7. Bd. P. Ch. 33 containing sages and sacred formula
(rs-nām nāmāni, mantra-laksanam, mantrānām n&nāvidhatvam
etc.) is missing in OJ. Bd. P., though the contents are to follow
later on (p. 14 ff.). Though the subject matter of Bd. P. 34 is
generally speaking adequately represented in the OJ. text,
there is much diversity in details (so in Vā.P. as well).
8. The episode of the pupils of Devamitra Śākalya and
Śākapūni are common to OJ. and SK. Bd.P. (Ch. 35 of Bd. P . ) ;
so are the next subjects such as division of Yajurveda, Vaiśam-
pāyana's brahma-hatyā, behaviour of Yājñavalkya who, after
'vomitting' old Yajurveda, acquires a new (white) Yajurveda and
names of 86 pupils of Vaiśampāyana etc. The OJ. text spells
many names differently. There is a curious statement in OJ.
Bd. P. p. 90.1 where Yājñavalkya is shown to refuse Vaiśampā-
yana's request to observe penance to atone for his Brahmahatyā.
But both SK. Bd.P. 1.35.20 and Vā. P. 61.17 state the willing
ness of Yājñavalkya to obey:
aham ekal carisyāmi tisthantu munayas tvime
9. The next section on the rsis of four Vedas, the mantras,
their use differs considerably in details from SK. Bd. P. Ch. 33
but Vā. P. too differs and so the origin of deviation is Indian and
not Indonesian.
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10. When  OJ. text (p. 112.30) reaches SK. Bd. P.
1.35.201 and Vā. P. 61.172, it (OJ.Bd.p. p. 112.30) observes :
"Like that the narrative goes in the Prakriyāpāda of Brahmānda-
samhitā as told by the revered Vyāsa"). But the Prakriyā-pāda
in SK. Purānas ends much earlier viz. at the end of Ch. 5 in
Bd. P. and 6 in Vā. P. It is puzzling how the term Prakriyāpāda
is used in the OJ. Text which shows no knowledge of the four
fold division (viz. Prakriyā, Anusañga, Upodghāta and Upasarh-
hāra> of the mūla-purāna.
11. The long section dealing with other Manus and the
descendants of Svāyambhuva Manu esp. the Vena-Prthu episode
runs parallel in general with Bd. P.,Vā.P. Kirfel points out the
difference between redaction of the Vena-Prthu episode in Bd.
P., Vā. P. and in other Purānas like Brahma, Harivamśa and
concludes that the OJ. text betrays the activity of the same
redactor who arranged the Indian Bd. P.-Vā. P. texts. Here
after OJ. text treats the description of Jambūdvīpa, Bhuvana-
vinyāsa and a part of Jyotihpracāra which constitute Bd. P. Ch.
1.15 and Vā. P. Ch. 34. The harmonization of this remarkable
transposition of the topics is a problem.
12. Bd. P. 1.15-24, Vā. P. 34-54 and M t . P . 112-128
constitute a large coherent treatise of geography and cosmogra
phy. OJ. text (p. 128.22 ff) refers to Bhattāra Bāyu " T h e Lord
Vāyu" as an authority (cf. the beginning of Bd.P. 1.15, Vā. 34)
and deals with Jambūdvīpa, its mountains (esp. Meru) the
Saptavarsa of Jambūdvīpa and closes with Kuruvarsa.
13. Next OJ. text (p. 136, 30-143, 4) gives the descrip
tion of Bhāratavarsa. The order of Stanzas in Bd. P., Vā. P. is
similar to OJ. text but curiously enough the line Bd. P. 1.16.8
a n d V ā . P. 45, 78 regarding the mutual unapproachability of the
nine regions of Bhārata-Varsa is untraced in OJ. text and SK.
Mt. P.
14. The next section deals with other varsas of Jambū
dvīpa (Kimpurusa etc.), the penance of Bhagīratha, the descent
of Gańgā, lakes, rivers and Vadavāmukha or Aurvāgni. T h e
OJ. shows the influence of M t . P. and the quotation in O J .
text p. 152.12 (yasyāmjambūnadali smrtah) has more in common
with Mt. P. 120.67 rather than Bd.P. 1.18.69a and Vā. P. 47.66b.
 


	26. X X X  BrahmSnda Purāna
15. The next section deals with other dvipas, Saka, Kuśa
etc. On this cosmographic topic SK. Purānas resolve into three
groups (1) Bd. P., Vā. P. etc. (2) Mt. P., Varāha (3) Pd. P.
and Mbh. The Javanese version joins the Matsya recension of
this cosmography.
16. The last section deals with astronomy. Bd. P. 20, Vā.
P. 50.1-57 give the description of the nether-worlds. But OJ.
deletes this and goes with Mt. P. As to the description of stars,
planets, division of stratosphere, the Solar car (Bd.P. 1.22),
the OJ. text follows more closely Mt. P. In M t . P., Bd. P, Vā. P.
the narration (of the stars etc.) continues but the OJ. text
abruptly comes to a close where the above Indian parallel texts
do not even finish the chapter.
From this Prof. Dr. Gonda concludes that the OJ. text is
incomplete.
The Vamśānucarita traditionally dealt with in the Purāna
is completely absent as it was of little importance to Javanese
readers*
A part of this OJ. text containing the Vena-Prthu episode,
the geography and part of cosmography has come down to us
in a metrical adaptation in a MS called Prthuvijaya, the name
of the poet being Asta-guna.
III. The Brahmānda as a Mahā-Purāna
It may be due to the interpolatory nature of Ch. 1 of our
Purāna, that the ancient division of this Purāna in four parts-
Pādas) follows the Pañca-laksana*st characterising Mahā-
purānas, as the former is given in W. 38b-39 and the latter in
W. 37b-38b of the opening chapter. Be it as it may, the latter—
the Pañca-laksana definition of a Purāna is very popular as it is
repeated in a number of Purānas e.g. AP. 1.14, K P . 1.1.12,
M K . P.134.13-14, Varāha P. 2.4, Vā. P. 4.10-11.
It is interesting to note how this ancient Purāna of "four
feet" (Catuspāda) adapts itself to the Pañca-laksana formula
*It is equally possible that the MS of SK.Bd.P' taken to Java might
have been at a period before the so-called 'future kings'. Hence their non-
mention.
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adopted by  it. T h e five characteristics (laksanas) of a Purāna
given by it, are : (1) Sarga (creation of the Universe), (2)
Pratisarga (Dissolution and re-creation of the world), (3) Man-
vantaras (Periods of Time presided over by Manus), (4) Vamśa
(Genealogies of gods, the Patriarchs, The Sun and The Moon)
and (5) Vamśānucarita (accounts of dynasties of different ruling
families).
(1) Sarga—Creation of the Universe
The Purāna gives the following theories of the creation of
the Universe :
(1) Creation from the Brahman
The eternal Brahman, the source of the Universe is begin-
ningless and endless. It is the source of the beginning and the
place of ultimate merging and rest (of the Universe). It is
incomprehensible and beyond Sat and Asat. It pervaded the
entire universe which was dark (unmanifested), as the gunas
were in a state of equilibrium. At the time of creation, Ksetrajña
presided over Pradhāna and agitated the gunas which thereby
became uneven (due to loss of their equilibrium) and the great
principle Mahat was evolved. As the Sattva-guna predominated in
the Mahat, the lińga Sarira psychic-subtle-body) was evolved
and was presided over by the Ksetrajña. Sañkalpa (thought-
power) and Adhyavasāya (determination) are remembered to
be his functions. With a desire to create, he created this great
creation (1.1.3.10-24).
(//) The Purānic Theory*
The Ksetrajña called Brahma who awoke in the egg of
Prakrti (Cosmic Egg) is the first embodied being and he is
called Purusa (One lying in the abode of the cosmic eggl. This
god Brahma, the first creator of Bhūtas (elements or beings)
existed first. This four-faced Hiranyagarbha appeared at first
in this (Cosmic Egg). Both at the time of creation and re-crea
tion (after destruction), he is the Ksetrajña called Brahma.
*A few verses in the text of Bd. P. are corrupt and unintelligible. So this
theory is given on the basis of the corresponding verses of the Vā. P. 4. 76-79
as both these PurāBM hove identical verse
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In  the Vedic tradition, Hiranya is the Light-Life principle.
He in whom this principle vibrates is Hiranyagarbha*. Our Purāna
states that the Cosmic Egg contains seven worlds, the earth
along with Seven continents, oceans—nay everything including
the Sun, the Moon, Stars, Planets and the mountain Lokāloka
(1.1.3.26-31). The egg is enveloped from outside with seven
sheaths of the fowŕ" elements (water, fire, wind and thV'ether),
of the Bh&lādi, Al/that and PradKańa each sKeatīTten times bigger
than the former. Sāńkhya influence is obvious here.
This is the Prākrtacreation, a vivartaoithe Brahman presid
ed over by Ksetrajña (Brahma). It takes place without preplan-
ning (abuddhipurva) like the flash of a lightening (I. 1.3.24-37).
(///) Prākrta Sarga
Our Purāna presents the Sāńkhya Theory of Creation as
follows :
Before the creation of the Universe, the Unmanifest was
stationed in itself and the product (the Universe) was withdrawn.
The Pradhana and Purusa remained with their characteristics
Tamas and Sattva respectively. Laya means equilibrium of
Gunas and Creation means dis-equilibrium of these Gunas. Three
divinities viz. Brahma, Visnu and Rudra were born out of the
qualities Rajas, Sattva and Tamas respectively. But it is Visnu
who, as the enlightener and revealer of the Rajas, becomes
Brahma and that of the Tamas adopts the form of Kāla (Rudra)
and of these Sattva assumes the form of Visnu. Thus, the trinity
of gods, though separate with separate functions, are but one
entity. " T h e self-born deity has three states. He has four faces
as Brahma and possessing Rajas exclusively, creates the worlds;
as Kāla, he has the gunas—Rajas and Tamas, and he annihilates.
As Purusa with a thousand heads, he is exclusively Sāttvika.
This is the position of Gunas in the case of the Self-born deity"
(I.i.4.17-19) T h a t Deity is Om. Omniscient, Ādya, (first), Aja
(Unborn) Hiranyagarbha, Kāla and eternal, (ibid.26-34).
"The Purānas amplify Vedic tradition. For the concept 'Hiranyagarbha'
vide V. S. Agrawala—Hirartyagarbha (Purāna II i.ii.285-306).
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(IV) The  Nine Creations of Brahma
At the beginning, there was one vast ocean (Ekārnava,
also called Mahārnava, Stabdha-Salila or Tugānta-Toya 'Water
at the end of Yugas' in other Purānas). This primeval watery
flood expresses the infinite unmanifest cause of the Universe
(called the Kārana Brahman by Nilakantha on HV.P.3.9.1-4).
Brahma named Nārāyana with a thousand heads slept there.
He remained meditating for a thousand Yugas. He moved alone
in waters and knew that the Universe had sunk into that vast
expanse of water and thought of the other eight-fold cosmic
body (evolved by) Orhkāra in the beginning of Kalpas as before
He assumed the form of a boar and lifted up the earth*
and re-arranged the mountains, oceans etc. on the earth as before
'again and again at the beginning of every Kalpa' (ibid 9-27).
With a desire to create, he meditated and as he was meditating
Avidyā with its five 'knots' (parvans) viz. Tamas (ignorance),
Moha (Delusion) Mahāmoha (great Delusion and) others
(These are the Kleśas in the Togaśāstra) unfolded itself and
immobile (mukhya or sthāvara) creation took place. Brahma
was not satisfied with this meditated (Vaikrta) creation and
created the animal world called Tiryak-srotas as it functioned
bliquely. This second creation was Tāmasika and Brahma
being dissatisfied with it created the Third divine—Sāttvika—
of gods (called Urddhvasrotas).
These are the three 'meditated' and Primary creations
(ibid. 28-46). Later, god Brahma desired to create another
set of beings and Lo ! a 'downrcurrented' category of mortal
beings full of Rajas and Tamas yet capable of achieving these
goals was created (ibid 47-50).
The fifth creation is called Anugraha Sarga (favoured crea
tion) as it was created through the favour of Avyakta or Prakrti.
It consists of four classes and they are born again and again
(W.51-52 and VV. 100-104).
*The beautiful allegoric description of Yajña-Varāha should be read in.
the original VV. 11 ff.
(I.i.5.1-9).
J
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The  sixth creation is the Bhūta-Sarga (creation of elements,
Tanmātras).
There seems to be some confusion (probably due to the
uncritical nature of the Text). But to recapitulating the names
of these sargas:
/. Primary Creation :
(1) Creation of Mahat
(2) Creation of Tanmātras, (called Bhūta sarga here again)
(3) Vaikārika (Creation of Aindriya Sarga)
These are the Prākrta (created from Prakrti) Primary crea
tions and
//. Secondary Creation :
(4) Mukhya Sarga (Creation of insentients or ofimmobiles).
(5) Tiryak-Srotas (Creation of lower creatures and ani
mals).
(6) Ūrddhva Srotas (Creation of gods and divine beings).
(7) Arvāksrotas (Creation of human beings)
(8) Anugraha-Sarga (Both Sāttvika and Tāmasika)
These five (4-8) are called Vaikrta (Secondary) creations
and these function without consciousness or fore-knowledge
(a-buddhi-pūrvaka).
III. Primary-Cum-Secondary (?)
(9) The Kaumāra Creation—Creation by mind-born sons.
But when Sanat-Kumāra and others became Yogins and did
not procreate, Brahma created mind-born sons viz. Bhrgu,
Ańgiras, Marīci, Pulastya, Pulaha, Kratu, Daksa, Atri and
Vasistha from various parts of his body (I. i.5.70-76). These are
termed as nine Brahmās as they participated in creation, but
his mental sons Sanat-Kumāra and Kratu became Yogins.
Later on (W.107-108), the Rgvedic idea about the creation
of four Varnas from different parts of the Lord's body, is stated.
In spite of the overlapping of these theories, they represent a
metaphorical amplification and continuation of Vedic concepts
with a strong admixture of Sāńkhya (e.g. the concept of the
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Trinity of  gods—Brahma, Visnu and R u d r a ) . The corner
stone of Purānic lore, is a mix of the Vedic Brahman and the
Sāńkhya concept of three gunas etc.
PRATI-SARGA ( D I S S O L U T I O N AND R E - C R E A T I O N ) *
The Pralaya is of four types :
(1) Nilya—-usual
(2) Naimittika (Periodical).
(3) Prākrtika (of Prakrti, the. primordial nature)
(4) Atyantika (Absolute or final).
(1) The Nitya Pralaya is what goes on every day e.g.
deaths of beings.
(2) The Naimittika Pralaya takes place at the completion
of a Kalpa i.e. at the end of one thousand sets of (Gatur) Yugas.
God Brahma begins to absorb the subjects in him. A continuous
drought for hundred years, the Sun with his seven rays burns
up everything and evaporates the oceans. The Samvartaka fire
burns down the four worlds viz. Bhū, Bhuvar, Svar and Mahar.
Thereafter, Samvartaka clouds pour down torrential rains and
everything mobile and immobile is destroyed and dissolved into
one vast expanse of water and god Brahma becomes a thou-
»and-eyed, thousand-headed entity and goes to sleep for a period
of one thousand sets of four Yugas (God Brahma's night) (II. iv.
132-190).
At the end of Brahma's night, he wakes up and recreates.
The day and night of Brahma i.e. the complete day of Brahma
is called Viśesa Kalpa (ibid. 190-210)
(3) The Prākrlika Pralaya takes place at the end of Brahma's
period. When the Pratyāhāra' (withdrawal of the Universe)
is imminent, Bhūtas (elements, both gross and subtle) are anni
hilated, evolutes of Prakrti beginning with Mahat ahd ending
with Viśesas are destroyed. The waters swallow the special
quality—smell—of the earth, the fire that of the water upto Ākāśa
which merges into Bhūtādi. In this way the higher evolute of
Prakrti "swallows u p " the lower one, till at last the Mahat dis
solves itself into Guna-sāmya (equilibrium of Gunas). Only, the
•Cf. KP.1I.45. 1-10. VP.1.7.41-43, VI.3.2 ff.
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Atman  remains. This process of reabsorption of Principles
(Tattva-Sāmya) is recurrent (II.iv.3-1-24).
(4) Ātyantika Pralaya takes place when one becomes
liberated through spiritual knowledge. He does not take up
another body just as a sprout (never comes out) when the seed
is burnt, (ibid. 80-84).
This is called "dissolution due to dawning of knowledge
(II.iv.1.131).
Manvantaras
Purānas look upon Time as a form of God.1
His power to
create the universe by disturbing the equilibrium of gunas of
Prakrti, the destroyer of all beings2
and the empirical time-
sequence. The Bd. P. is committed to the description of all
Manvantaras and Kalpa-periods3
and it describes Time figura
tively in terms of units of time : " T h e San is his source and the
period of nimefa* (twinkling of an eye or utterance of a short
vowel) is his beginning. Day and night constitute his form and
nimesa-wa.it his limbs. The year is his essence. This lord of sub
jects (Prajāpati) is of the nature of the present, past and future".5
T h e main division of time are the day, the fortnight, the
month, the season and Ayanas.8
T h e Manvantaras are based on the concept of Yuga
periods. Originally a Yuga consisted of five years called (1)
Samvatsara, (2) Parivatsara, (3) Id or-Idāvatsara, (4) Anuvat-
sara and (5) Vatsara7
. We find the same duration of Yuga in
Mbh. Sabhā 11.37-38) Kautilya8
and Vedāńga-jyotisa.8
1. Yugābhimāni Kālātmā-Rudrafr / I.ii. 13.139
2. I.ii.13.109. Sarva-bhūtāpahārakah / also see V. 149.
3. I.i.1.46
4. It means either'winking of the eye' or 'time required to utter a
short letter, (laghvakfaram) vide Bd. P. I.ii.29.5.
nimtsakāla-tulyarh hi vidyāllaghvaksaram ca yat
5. I.ii.l3.III-113a.
6. Ibid. 113b-114a.
7. Ibid. 114b-115.
& Pañca-samvafsart yugam—Arlha-śāstra 11.20 p. 109.
9. Paftca-sarrwatsara-mayam Tugādhyaksam Prajāpatim V. 1.
Hence Kane conjectures that 'yuga' in RV.III.26.3,111.55.18 means
*a period of 5 years'.
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Later on,  the period of Yuga came to be extended to 12000
years e.g. Bd. P.I.ii.29.25-29, state 12,000 years as the total
number of years of four Yugas (including the 'twilight'years)—
a period endorsed by M a n u 1
and Mbh.8
. Nowhere is there a
hint that these are not human years but divine ones.
But later on, the concept of 'divine' or super-human years
developed as can be seen from units of time given as follows8
.
15 nimesa «= Kāsthā; 30 Kāsthā = Kala
30 K a l ā s = M u h ū r t a ;
30 M u h ū r t a s = D a y and night (24 hours)
30 days = A month = One day and night of Pitrs
30 human months = 1 year of Pitrs
360 human months =1 year of Pitrs
Human Uttarāyana =• 1 day of the Devas
Human Dāksināyana = 1 night of the Devas
1 human year = A complete day and night of Devas
30 Human years = A month of Devas
360 Human years = One year of Devas
3030 Human years = 1 Saptarsi year
9090 H u m a n years = 1 Dhruva year
360,000 H u m a n years =1,000 years of gods.
Thus the Yuga periods with the twilight period (San-
dhyāmSa) of each Yuga is as follows:
1. Krta-yuga : 4000
2. Tretā-yuga : 3000
3. Dvāpara-yuga: 2000
4. Kali-yuga : 1000
Period
years
4000
3000
2000
1000
Sandhyā Sandhyāmśa Total
400
300
200
100
400
300
200
100
= 4800
= 3600
= 2400
- 1200
Total period of four yugas (Catur-
yugi or MahS-yūga) 12,000 years.
1. Manu 1.71.
2. Vana. 188.27.
3. Bd. P. I.U.29.5.-21.
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The  Characteristics of Yugas :
Our Purāna offers a few remarks about the state of society
in Krta-yuga : There was social equality. People were ever
young, equal in beauty and longevity. They were without malice
and had no conflicts. The institution of Varnāśrama-dharma
(classification of Society into Vamas and Stages in life) was yet
to be established. People lived in natural surroundings as the
climate was pleasant. Strangely enough, birds, beasts and reptiles
were non-existant. Knowledge was valued the most.4
The Tretā-Tuga : Though D h a r m a lost 'one leg' Vedic
mantras and Siddhis which were 'lost' at the end of the (last)
Kalpa, manifested themselves to sages. The belief in the eternal
nature of mantras and their disappearance at the end of a Kalpa
only to manifest themselves at the beginning of another Kalpa
is peculiar to Purānas. In Tretā Yuga, there was only one Vedic
Samhitā.
8
The beginning of this Yuga was marked with rainfall and
luxuriant vegetations. People gave up their previous nomadic
1. Bd. P. 38, 3 9 ; also VP. I. 3.19-21.
2. Catvāri Bhārate varje yugāni kavayo'bruvan / Ibid. 23
3. Kane—HD.III.888-890.
4. Bd. P. I.ii.7.45-59.
5. Ibid 74-195 and Ch. 29.52-92.
But these are 'divine' years. And our Purāna converts
them into human years as 4320,000. This new concept of Yugas
is adopted in Purānas vide KP.I.Chs.51,53 N P . I. Ch. 41,
Mbh. Vana, Chs. 149, 188, VP. 1.3, Vā.P. Chs. 21, 22, 57, 58.
The day of god Brahma consists of 1000 catur-yugis in which
fourteen Manus ruled. It means a manvantara = catur^yKgtJ
14
or 71T
«y
catur-yugas or 12000 x 360 x 71 + 17,28000), or
30,67,20,000 human years1
. Strangely enough, this yuga-theory
is limited to Bhārata-varsa.2
The theory of Yugas and Kalpas began to take shape in
300 B.C. and was fully developed in the first centuries of the
Christian Era.3
 


	35. Introduction xxxix
habits and  settled by constructing houses in mountains, along
the rivers and also establishing villages, townships etc. They
maintained themselves by products from the trees but due to
some climatic change, the vegetation was 'swallowed up' by the
earth and the earth had to be 'milched' as per god Brahma's
direction (i.e. Agriculture was developed). The Social structure
based on fixed prescribed duties (Varnāśrama-dharma) came to
be established. The Saptarsis (Seven sages) laid down Śrauta
and Smārta dharmas. The institution of Kingship and of Law
and order (Dandaniti) became established. Ritualistic sacrifice
came in vogue in Tretā.
The Dvāpara-Yuga With two 'legs' of Dharma lost, this
Yuga shows the deterioration and confusion of social, religious
and other conditions providing the background for the chaos
of Kali Yuga. It is in every Dvāpara that a Vyāsa is born to
arrange the floating Vedic hymns into four Sarhhitās. This idea
of an incarnation of a Vyāsa is found in other Purānas such as
VP. I I I . 3, Bh. P. 1.4. 24-25, KP. I. 52, Vā. P. 23.107-213.
The list of the Vyāsa per each Dvāpara is as follows :
2
1. Svayambhū (Self-born god Brahma), 2. Prajāpati,
3.Uśanas,4. Brhaspati, 5. Savitr, 6. Mrtyu, 7. Indra,8.Vasistha,
9. Sārasvata, 10. Tridhāman, 11. Trivarsa,,12. Sanadvāja 13.
Antarīksa, 14. Dharma, 15. Traiyyārum, 16. Dhanañjaya,
17. Krtañjaya, 18. Rjīsa, 19. Bharadvāja, 20. Gautama, 21.
Uttama,22. Haryavarhśa, 23. Vena, 24. Vājaśravasa, 25. Soma-
mukhyāyana, 26. Trnabindu, 27. Tataja, 28. Śakti, 29. Parāśara.
30. Jātukarna, 31. Dvaipāyana. 32. Future Vyāsa, Droni (Aśva-
tthāman).
So here we have a bonus of three more Vyāsas in addition
lo the prescribed twenty-eight.
3
Kali Tuga :* Almost all Purānas depict a gloomy picture
of the Kali Age e.g. Mbh. Vana. Chs. 188, 190, Śānti 69.80-97,
1. Bh. P. Ch. 31.
2. Ibid. Ch. 35.116-126.
3. There are different names in the list of Vyāsas in KP. I. 52 viz. 11.
Rsabha, 12 Sutejas 14. Sucaksus 18. Rtañjaya 22. Nārāyana, 24. Vālmiki.
4. Ibid. Ch. 31.33-101.
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Bh.  P. X I I . 1-2, VP. VI. 1, Vāyu 58 and 99. 391-428, Mt. P.
143.32-78. It appears that that was the actual state of the society
when Purānas were written, though they prophesise it as a future
state of society.1
In a prophetic tone, our Purāna says : The Dharma will
be on the last leg. Men and women will be character-less.
Ksattriya and Vaiśya classes will be practically eliminated.
Brahmins will be fallen and associate with Sūdras in eating etc.
and bow to them. Śūdras will be kings and act as Brāhmanas.
Kings instead of protecting subjects will act like robbers.
Predominance of Buddhists, Jains, Kāpālikas and atheists
is predicted.
The only relieving feature is that a person gets the fruit of
his good act immediately in Kali-yuga.2
At last god Visnu incarnates and puts an end to the chaotic
conditions.
Seventyone such groups of four Yugas constitute a man
vantara. A Manu presides over the world for this period of seventy-
one cycles of four yugas. Each M a n u has his separate set of
Indra, gods, saptarsis (seven sages) etc. All Manus and their
paraphernalia(Indra etc.) have the same powers, function etc.
as those of the previous ones. The number of Manus is fourteen.
O u t of them six have already ruled and retired. The present
M a n u is Vaivasvata. The names of the Manus are as follows:—
(1) Svāyambhuva, (2) Svārocisa, (3) Uttama, (4)
Tāmasa, (5) Raivata, (6) Cāksusa, (7) Vaivasvata (8) Manu
Meru(?) Sāvarni, (9) Daksa Sāvarni (10) Brahma Sāvarni,
(11) Dharma-Sāvarni, (12) Rudra-Sāvarni, (13) Raucya (14)
Bhautya.
The following example of one Manu Svāyambhuva3
will illustrate the personnel attending upon a Manu.
1. R. C. Hazra points out that such was the actual condition of the
Hindu Society after Aśoka and before 200 A.D. (Puranic Records on Hindu Rites
and Customs II Ch. 1 ) .
2. Bd. P. I. ii. 31. 31-72b.
3. Vide Bd. P. I.ii.36 and III. iv.l.
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I Manu-—Svāyambhuva:
(1)  Gods—Yāmas, (2) Incarnation of Visnu, Yajña,
officiated as Indra (3) Seven Sages—Marīci, Atri, Ańgiras,
Pulaha, Kratu, Pulastya, Vasistha.
II Manu—Svārocisa
(I) Gods—12 Tusitas and 12 Pārāvatas (2) Indra—Vipas'cit
(3) Seven Sages (the descendants of the Saptarsis of the pre
vious Manvantara)—Ūrja, Stamba, Prāna, Rsabha, Datta,
Niścala, Arvārivan. (4) Sons—Nine sons such as Caitra, Kim-
purusa and others.
Fourteen Manvantaras complete the day of god Brahma.
At the end of god Brahma's day, there is a deluge. After taking
rest'at night' of an equal duration as that of the day, god Brahma
creates the Universe as he did in the previous Kalpa
1
—a fact
hammered by the author of the Purāna every now and then.
As noted above, the Pralaya after the completion of a day of
Brahma is called Naimittika while that at the end of life of
Brahm" is called Prākrlika Pralaya.
(4 & 5) Varhśa and Vamśānucarita
Genealogies of ancient dynasties are the chief data for
reconstructing history of ancient India. The disbelief of early
scholars in Purānic accounts of these dynasties is now much
modified by the works of F.E. Pargiter,
2
S. N. Pradhan,
3
H. C.
Raychaudhary,
4
A.D. Pusalkar
6
and others. Scholars like
M. K. Acharya
8
D. R. Mankad' and others have tried to recon
struct the chronology of these ancient events. Pusalkar, in the
Vedic Age takes 3102 B.C.—the usual date for Deluge or Flood
1. Vide for example Op. cit. 31.118-119. Cf. Dhātā yathā-pūrvam
akalpayat / Mahānārāyanīya 5.7
2. Ancient Indian Historical Tradition.
3. Chronology of Ancient India.
4. Political History of Ancient India.
5. Vedic Age (Bharatiya Vidya Bhavan, Bombay).
6. Dates of Ancient Indian History.
7. Purānic Chronology.
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in  Mesopotamia—as the definite starting point for the date of
Manu Vaivasvata and divides the ancient Indian historical
periods as follows :
(1) Manu Vaivasvata period 3102 B.C.
(2) Yayāti Period (C. 3000—2750 B.C.)
(3) Māndhātā Period (C. 2750—2550 B.C.)
(4) Paraśurāma Period (C. 2550—2350 B.C.)
(5) (Dās'arathi) Rāmacandraperiod(C. 2350-1950 B.C.)
(6) Krsna period (C. 1950—1400 B.C.)
Tentatively, I accept this chronological frame work.
Our Purāna describes the dynasties of Vaivasvata Manu
(I.ii.chs. 36, 38, Il.iii. 59, 60). The dynasties of sages like
Kāśyapa, Atri^Vasistha (Il.iii.Chs. 5-8), Dynasties of Iksvāku,
Nimi (Ibid Chs. 63, 64), of Amāvasu and Dhanvantari (Ibid
Chs. 66-67), the Lunar dynasty (Ibid Chs. 65, 68-71).
Despite these attempts in fixing period frames and deter
mination of contemporary kings (for example Daśaratha of
Ayodhyā and Divodāsa of Vārānasī), the chronology of these
kings is comparative and a sort of rational guess work !
We are on firmer grounds from the time of Megasthenes.
Although Sandrocottus mentioned by Megasthenes is showed
to be Candragupta I of the Gupta dynasty and not Candra-
gupta Maurya, according to K. D. Sethna.
1
I, however, still
believe that Megasthenes refers to Candragupta Maurya.
Our Purāna has given the following dynasties of the Kali
age (i) Pauravas (Parīksit to Ksemaka), (ii) Aiksvākus (Brhad-
bala to Sumitra), (iii) Bārhadrathas (Sahadeva to Ripuñjaya)
Bd.P.II.iii 74-107b—122a. (iv) Pradyotas, (v) Śiśunāgas
(vi) Nandas 74.139-143. (ibid. 74.122b-127a.) (74.127b-135a)
(vii) Mauryas (74.144-1449) (viii) Suńgas (74.150-156a.)
(ix) Kānvāyanas (74.156b-160a.) and (x) Andhras (74.160b-
170.)
1. Trover in A . D . 1858 advocated this identity in his Rājatarańginī.
This is confirmed by K.D. Sethna, G. C. Bose and others (Purāna Jan. & July
1966).
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The various  periods of these genealogies given in this
Purāna are roughly correct.
1
Thus, our Purāna supplies important material on the
history of ancient india and stands the test of the Paftcalaksana
criterion.
Pañca-Laksana and Four Pādas
So the problem arises : What is the relation between the
four Pādas of the Bd. P. to these Pañca-laksanas ? Our Purāna
positively states: 'This Purāna as recognised by people consists
of four Pādas viz. (I) Prakriyā, (2) Anusañga, (3) Upodghāta and
(4) Upa-Samhāra?, (III.iv.4.43-44). Roughly these four divisions
have accommodated the ñveLaksanas of a Purāna as follows:
(1) Prakriyā—It means the creation of the Universe and
corresponds to Sarga. Our Purāna describes the Vedic meta
physics of creation in a Purānic manner in Chs. 3, 4 and 5 of
Prakriyā pāda when it deals with the original state of equilibrium
of gunas, the laying of the Golden egg and emergence of Hiranya
garbha (Lord Brahma, the creator from it).
(2) Anusañga-pāda : As its name suggests it is a connected
continuation of the previous pāda and includes the birth and
genealogies of Brahmarsis (Brahmanical Sages), Devarsis (celes
tial sages) and Rājarsis (Royal Sages as in Chs. 8-38.
(3) Upodghāta Pāda : This seems to have combined in
itself the Manvantara and Varhśānukirtana. A sort of overlap-
ing and mixing up of topics seems to have taken place as the
Dynasty of Manu and the topic of Manvantaras is given in
Chs. 36-38 of the previous section. The lineages of Sages which
should have formed a part of the previous section are given in
the I I I Section Chs. 1-7. T h e topic of Śrāddha and an inflated
version of Paraśurāma legend (which are probably accretions
of a later date) have occupied Chs. 12-58. The topic of Vaivas-
1. For the details of these dynasties see the annotations on that chapter
(Il.iii.74). And infra 'Historical Tradition in Bd. P.'
2. Prakriyā prathamah pādah kathāyās tu parigrahah j
Anusañga upodghāta upasamhāra eta ca //
evam eva catuh-psdam purānam loka-sammatam /
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vata  M a n u is repeated in Chs. 59-60. And the real Varhśā-
nukrama dealing with the dynasties of Iksvāku, Nimi etc. are
crammed in Chs. 63-71 (which was probably the older portion
in the original Purāna) and Ch. 74 which deals with the dynasties
in Kali age in a prophetic vein.
(4) Upasamhāra Pāda : It deals with the dissolution of
the Universe and corresponds to the Pratisarga laksana.
Although I have discussed the Mūla Purāna theory in
my introduction to the Nārada Purāna (pp. 2-9), it is difficult
to state which topics formed the parts of the original catus-pāda
Brahmānda Purāna in the absence of a critical edition.
IV. Religious Sects in the Bd. P.
Although the Bd. P. believes in the Para Brahman as the
ultimate principle and the trinity of gods—Brahma, Visnu,
Śiva as His manifestation on a lower plane, it testifies to the
existence of the following religious sects at that time.
1. Śaivism
Rudra or Śiva as Maheśvara is the Supreme deity. Śiva
on a lower plane is born of god Brahma as Nīla-lohita and was
given the following eight names : (along with the explanation
of their significence) Rudra, Bhava, Śarva, īśāna, Paśupati
{Paśūnām patih in the text), Bhīma, Ugra and Mahādeva1
.
From the Brāhmana period where (as in the Satapatha V I .
1.3.1-18) Rudra was regarded as born from Prajāpati and was
given the same list of names (except Aśani for Bhima in Bd. P.).
T h e names Śarva, Bhīma, Ugra indicate the terrific or des
tructive aspect of Rudra, while the rest, his auspicious nature.
He is credited to have created all the Universe including god
Brahma and Visnu.2
Siva's four faces create functions of guar
dians of quarters such as Indra, Kubera and Varuna.
Mythological legends
T h e most outstanding feat ascribed to Rudra in all the
Purānas (e.g. Bh. P. IV. 5, LP. I. 99 & 100, N P . II.66.5-16,
1. Bd. P. I.ii.10.
2. Op. Cit. I. 2.26.9.
Śukra's eulogy of Nilalohita II.iii.72.163-195.
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Siva II.1.1-36  Vā. P. 1.30.122-160) is the destruction of
Daksa's sacrifice. The legend dates back to the Brāhmana
period where (as in Śatapatha and Kausītaki) Daksa's moral
turpitude is given as the cause of destruction. The Mbh. (Śānti
283.26-33) attributes the destruction of Daksa's sacrifice to his
denial to give Rudra his due sacrificial share. But in the next
chapter (284) sage Dadhīci is said to have condemned Daksa
for not inviting Śiva and cursed that it would not be completed
(ibid 284.12-21). But in our Purāna (I.II. 13.45 ff) Daksa
insults his eldest daughter Satī, the wife of Śiva. Satī immolates
herself in Yogic fire. Rudra and Daksa mutually curse each
other.
Another miracle attributed to Śiva is the drinking of
Halāhala poison which emerged while churning the milky ocean.
He was requested by god Brahma to save the world from it.
Śiva drank it and became blue-throated as the effect of that
deadly poison (I.ii. 24.7-98). The Mbh. (Śānti 342.114-115)
attributes it to the strangling of Siva's throat by Visnu in a fight.
Bd.P. takes every opportunity to glorify Siva. Paraśurāma,
an incarnation of Visnu, is advised by his forbear Aurva to
perform penance for propitiation of Śiva and secure from him
his secret missiles. Paraśurāma performs penance, is tested by
Śiva and granted the missiles (Il.iii.Chs. 22-24). For avenging
his father's death by killing Sahasrārjuna, Paraśurāma approa
ches Brahma for guidance and is directed to propitiate Śiva by
penance (Il.iii. Chs. 31-32). As a contrast, Mbh. Śānti,
disposes of this episode in a few verses, even though it is a 'Bhrgui-
sed' version.
The Śiva-lińga
Modern scholars hold that the symbol (Liñga) of Śiva is his
phallus. As in KP (1.26.66-99) the Liñga of Śiva is the mani
festation of a column of fire (the Skarhbha in A.V.) the beginning
and end of which were untraceable and hence incomprehensible
to gods Brahma and Visnu (1.2.25.18-28). They jointly prayed
that Liñga in terms attributable to the Supreme-most power
who creates, permeates, protects, destroys everything. It is
called para Brahman, the highest abode (paramam padam)etc. (Ibid.
W. 31-54). It is as it were a garland of the epithets of Siva.
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The  identification of Rudra and sacrificial fire is found in
Vedic literature (e.g. Tail. Sam. V.iv.3.1). The similarity in
Lińga-worship and fire-worship is significant. Here the phallus-
aspect has no place.
As in K P . I I . 38-39, Śiva P. IV. 12.4-54, our Purāna des
cribes the falling of the Phallus of Śiva in Dāruvana(I.ii.27).
God Śiva came to bless the sages of Dāruvana and demonstrat
ed to them the Pāśupata way of reducing sins by inviting public
•censure, technically called 'Dvāra' which includes outward acts
of courting (śrńgārana), irrelevant speech (avitad-bhāsana e t c . ) * .
T h e sages were aghast as the behaviour was against dharma as
they understood it. They requested him to drop his phallus;
clothe himself and speak gently. Śiva of his own accord dropped
it and disappeared. God Brahma advised them to prepare its
replica and worship him. The words are :
drstarh vai yādrśam tasya lińgam āsīn mahātmanah /
Tādrk-pratikrtirh krtvā Śūlapānim prapadyata //
'After making the replica of the Liñga of the great soul in the
same form as seen by you, resort to Lord with the trident in his
hand.'
Strictly speaking, this is not the direct advocacy of phallus-
worship. Nor the Lińga-replica prepared by them could include
Toni. But the hint of phallus-worship is clear, though the two
panegyrics of Lord Śiva, one by God Brahma ( W . 47-55) and
the other by the sages of Dāruvana ( W . 63-91) show that our
Purāna pays the greatest respect to Lord Śiva.
The remaining chapter is a glorification and explanation
of the elements of Pāśupatism as follows:
(i) The Pāśupata vow is based on Yoga and was chro
nologically promulgated at first. The Varnāśrama-
dharma is a later creation by god Brahma (VV.
116-117).
(i) Bath in holy ashes is essential. Holy ashes are the
semen of god Śiva and they reduce to ashes all the
sins of him who besmears himself with it. It has
•For details vide Bhāsarvajña's Ratnatīkā on Haradatta's Ganakārikā
pp. 18-19. cf. KP. 11.39.15-17.
 


	43. Introduction xlvii
a protective  influence against all evils. A person
whose self is purified by applying the ashes and is
self controlled is liberated ( W . 106-115).
Skanda—Kārt tikeya
The Purāna does not explain the Kumāra-Vidyā and the
yogic significance of the legend of the Śaivite god Skanda-Kārt-
tikeya. Bd. P. (II.iii.9.22-51) gives the legend as follows:
Indra being afraid of the child that would be born of Siva
and U m ā requested Agni (the omnipresent Fire-god) to disturb
their sexual intercourse. At the appearance of Agni, U m ā
naturally got up and the Semen of Rudra was spilt on the ground.
Being enraged, Umā, as a punishment for his disturbance at such
a juncture, forced Agni to carry the semen as foetus in his belly.
Finding it unbearable, he requested the river Gańgā to carry it.
Gañgā also was too much tormented to bear it and discharged
it. His birth was welcomed with joy by all divine beings. The
wives of six Saptarsis (except Vasistha's wife Arundhatī) fed him
and the god manifested six mouths to suck them and came to be
known as Sanmukha (Six-mouthed). He is the defeater of the
enemies of gods and hence is called Skanda. He was brought up
by six Krttikās (Pleids) and hence was known as Kārttikeya.
When he yawned, a javeline (Śakti) came out of his mouth.
God Visnu gave him two birds, a cock and a pea-cock. It is
noteworthy that Kushan seals from the
-
1st to 3rd cent A.D.
represent Kārttikeya holding a javeline and a cock. He was
anointed as the commander-in-chief of the army of Devas. A
seal of the 5th Cent A.D. from Mathura represents him as seated
on a peacock and being installed by god Brahma and Śiva (?)
as the leader of Deva army. Our Purāna does not record his
marriage with a girl called Devasenā as in Mbh. Vana 229.
Being a destroyer of the army of enemies of gods he is called
Skanda. Another remarkable factor is that his army consists of
goblins and evil spirits (Pramathas and Vināyakas) in addition to
Devas. This supports the tradition which explains his names
Mahāsena and Kumāra associated with diseases like demon-
cough (as in Pāraskara Grhya Sūtra) and his permission to the
Mothers to be evil spirits (Mbh. Vana 220.22).
Skanda's inability to intervene in the scuffle between
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Paraśurāma  and Ganeśa in which Paraśurāma smashed the tusk
of Ganeśa and his performance of the role of a reporter of the
incident to Pārvatī (Bd.P.II.3.41.32-55 and ibid 42.1-10) is not
creditable to the commander-in-chief of the Deva army.
A cult worshipping the image of Skanda, was in vogue at
the time of Patañjali (1st Cent A.D.) and the names of Skanda
were adopted by the rulers of the Gupta dynasty. The name
Subrahmanya is not applied to Skanda in our Purāna (and also
in the M b h . )
Ganeśa
Ganeśa, the elephant-headed god whose images are found
all over Eastern Asia has an honourable place even among
the Buddhists as a later development of the Vedic Brahmanas-
pati. Our Purāna notes two exploits of this leader of the Ganas
of god Śiva. The benevolent Ganeśa is the son of U m ā . When
Paraśurāma went to Lord Śiva to report his exploit (the killing
of Sahasrārjuna) Śiva and U m ā were in their privacy. Ganeśa
and Skanda were guarding the door of that private apartment.
Ganeśa prohibited Paraśurāma from immediate entrance. When
he was forcing his way in, Ganeśa lifted up Paraśurāma, whirled
him in all the different worlds and placed him on the ground
again. Being over-powered thus by Ganeśa, Paraśurāma hurled
the axe given to him by Lord Sańkara. In order to respect the
axe of god Śiva, Ganeśa allowed a tusk of his to be cut down
(II.iii.42.1-5). Pārvatī became offended at this act of Paraś-
rāma and remonstrated with lord Siva for his favouritism to
Paraśurāma as against his son Ganeśa and wanted to leave Siva's
house with her children. Ultimately Lord Kisna and Rādhā
consoled her and brought about a rapproachment between Pārvatī
and Paraśurāma {ibid. 2.3.43.28-54).
The second episode (Bd. P. I I . 3.67) is not creditable both
to Śiva and Ganeśa. Siva's mother-in-law did not approve of
his unconventional ways. U m ā , Siva's spouse felt insulted and
straightway urged Śiva to seek residence elsewhere. Śiva selected
Vārānasī, the capital of Divodāsa. Śiva commissioned Ganeśa
named Nikumbha or Ksema or Ksemaka) to get Vārānasī
vacated for his (Siva's) residence. Ganeśa (i.e. Nikumbha)
appeared in a dream to a Brahmin Mańkana and asked him to
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instal his  image at the outskirt of the city {nagaryante). Mańkana
obeyed and Ganeśa went on giving munificent gifts according
to the wishes of all his worshippers.
At last the fame of the deity as a dispenser of all desires
including sons, gold, longevity—in fact everything reached king
Sudās. King Sudās who was issueless directed his senior
queen Suyaśā to worship Ganeśa and pray him to grant her a
son. In spite of her repeated services, Nikumbha purposely
did not grant her the boon. " T h e god is benevolent and muni
ficent to my subjects but is ungrateful enough to grant me nothing
in spite of our rich worship, meals etc. This is no god but an evil
spirit (Bhuta). I shall destroy the shrine of this G a n a p a t i " .
(ibid. VV. 51-54). In his desperation the king destroyed the
shrine of Nikumbha-Ganeśa. Nikumbha got a fine excuse and he
cursed that the city of Vārānasī be totally deserted. When
Vārānasī became vacant Nikumbha reported the matter to god
Śiva who came to live there with his spouse. (ibidW. 55-62)
God Śiva alone knows the moral justification of this act.
Ksemaka alias Nikumbha was really a Rāksasa. At the
end of the period of the curse, king Mahābāhu killed demon
Ksemaka and rehabilitated the beautiful city of Vārānasī.
The curse motif for the desertion of Vārānasī by Divodāsa is
used in the Harivamśa, Brahma and Vā P. but it records it as a
phase in the conflict between Haihayas and the kings of Vārānasī
(Pargiter AIHT., p. 263).
Epithets of Ganeśa
During reconciliation of Pārvatī, Krsna explains the signi
ficance of various names of Ganeśa:
(1) Ganeśa—The commander-in-chief of the various
powerful tribes (groups) of Pramathas.
(2) Lambodara : He contains within his belly all the past,
present and future Brahmandas.
(3) Gajānana : When beheaded, the head of an ele
phant was substituted on his torso in its place.
(4) Bhālacandra : When the moon was cursed on the
4th day of a fortnight he held the moon on his forehead.
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(5)  Śūrpakarnaka—When the fire-god, being cursed by
Saptarsis (Seven Sages), was on the point of extinction, he rekind
led it by (the flapping of) his ears.
( 6 ) Vighna-nāśa—Before the battle with Asuras, gods
worshipped him and he warded off all their impediments.
(7) Ekadanta—Due to chopping off one tusk by Paraśu
rāma.
(8) Vakra-tunda : In the future creation his snout
will be bent.
Since the Tenth Kalpa, Ganeśa got priority of worship
before all gods. Krsna further gives the boon that all auspicious
rites such as Jātakarma (consecratory rites after birth), Garbhā-
dhāna, in proceeding on a journey to holy places or on trade or
business missions or military expedition. Ganeśa will be
worshipped first and the undertaking will be successful*.
The Paraśurāma episode is revised and enlarged. The
above 'boons' show that the cult of Ganeśa was well-established
and the eminent position given to him in Hindu Pantheon
dates prior to the final redaction of this Purāna.
Vaisnavism
Our Purāna identifies Visnu with the Brahman. As the
enlightener and revealer of the Guna Rajas he becomes Brahma,
the creator, and of the Tamas, he becomes Kāla, the destroyer,
and that of Sattva, he stands separate as a sustainer of the
universe (Bd. P. I. i.*4-7). It means that on the Lower Plane
Brahma, Visnu and Rudra are the representatives of the gunas
Rajas, Sattva and Tamas (Ibid. I.i.4.6-8). They are the three
states of the Brahman (ibidW. 17-19). Visnu is called a thou
sand-headed Purusa who is threefold according to gunas, four
fold according to Vyūhas (manifestations). He is Ādya (First),
Aja (unborn), Nārāyana (causing sleep i.e. perfect rest of Naras),
omniscient, the divine Om (ibidW. 20-30).
"It is this great god who incarnates for the sake of gods to
destroy Adharma and to establish Dharma (II.iii.72.64., 73.69-70).
Another reason attributed to Visnu's descent is the curse of Sage
Bhrgu. When the Asuras took shelter in the hermitage of Bhrgu,
*Bd. P. II. iii. 42.30-44.
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Indra, Visnu  and other gods attacked them. Bhrgu's wife
rushed forward and ordered Indra and others to get out, other
wise she would burn them down by her power of Penance. At
the instigation of Indra, Visnu killed her. The sage Bhrgu
cursed Visnu to take birth as a human being seven times and in
their presence restored his wife back to life (ibid 7 2 . W 116-147).
The original Purāna had ten incarnations of Visnu, three
divine and seven human. But later accretions added two more
to the divine incarnations and one more (that of Pramati) to
the human incarnations. The serial Nos. in Roman figures in
the table below indicate the original numbering of the Purāna.
Incar
nation
No.
Period
Cāksusa
Manvantara
Vaivasvata
Manvantara
II-
III
Name of the
incarnation
Nārāyana
Prthu the Son
of Vena
Varāha (?)
Narasimha
Vāmana
Name of his Preceptor
and other details
Son of Dharma
God Brahma himself be
came the sacrificial priest
of Prthu's yajña.
Born within the Ocean
when gods were in dis-
tress.
For slaying Hiranya-
Kaśipu.
Begged of Bali, while he
was performing a sacri
fice, three paces of land.
Bali gladly donated it
when Vāmana assumed
a refulgent Trivikrama
form, deprived Bali of
his kingdom of the three
worlds, bound down
Bali and confined Bali
and his tribe to Pātāla.
And gave the kingdom
of three worlds to Indra.
(firf.iUI.iii.73.70-86.
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He  enumerates the following seven incarnations of Visnu
among human beings.
Incar
nation
No.
IV
V
VI
V I I
V I I I
Period Name
I X
X
10th Tretāyuga Dattātreya
15th Tretā
Yuga
19th Tretā
Yuga
24th Tretā
Yuga
28th Dvāpara
Yuga
28th Dvāpara
—end period
King
Māndhātā
Paraśurāma
Son of
Jamadagni
Rāma, Son of
Daśaratha
Veda-Vyāsa
son of Parāśara
Krsna (Vā
mana) son of
Details
His preceptor's name
Mārkandeya.
His preceptor, Utathya.
Preceptor Viśvāmitra,
Annihilated Ksattriyas.
Preceptor Vasistha
Exploit : Killing of
Rāvana.
Preceptor Jātukarnya
Future Incar
nation: Kalki
or Visnuyaśas
In the 25th
Kalpa at the
end of Kali-
Yuga.
Preceptor Gārgya and
Sāndipani. Killed Dai-
Devakī (Aditi) tyas Kamsa, Śālva,
and Vasudeva Jarāsandha, Naraka,
(Kaśyapa) in cut off Bāna's 1000
Vrsni family arms. Annihilated Kurus,
established Dharma.
Will be born Preceptor Yājñavalkya;
in the Family with his army he will
of Parāśara, conquer and extermi-
son of Deva- nate Mlecchas.
sena.
Visnu formerly Exterminating living be-
called Pramati ings for 25 years. People
in Candramas also will kill each other,
Gotra. usurp properties of
others and in the twilight
of Kali age the number
of people will dwindle
down; with the dawn of
K r t a age happy period
will prevail (cf. Mt. P.
143.61-65).
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This list  of Visnu's incarnation shows a fluid state when
new accretions were made to our Text. That the number of
incarnations is ten is the firm belief of the author who enumerates
them as 2nd, 5th etc. But some additions were made later as in
the case of Pramati, the so-called tenth Incarnation of Visnu.
The verses are obviously adapted from Mt. P. 143.61-65, even
when the 10th incarnation Kalki alias Visnuyaśas is already
described.
The standard list often incarnations of Visnu now-a-days
does not include King Prthu, Māndhātā, Dattātreya, Vyāsa.
The cause of non-mention of the Boar-incarnation is per
haps due to its detailed treatment in I.i.5.1-27. There too,
Visnu whose abode is waters (Nārāyana) is described as sleeping
on the vast expanse of Cosmic Waters and he wished to lift
up the submerged earth and assumed the form of Yajña-Varāha.
As the notes on that chapter (I.i.5) show, the concept of Yajña
Varāha is a continuation of the Vedic tradition presented here
in Purānic form.
Rāma, the son of Daśaratha, the 7th incarnation of Visnu
is cursorily treated in a few verses (Il.iii.64. 192-197) recording
his killing of Rāvana and good government for 10000 years.
Not a word about his defeat of Paraśurāma though Krsna is
made to predict it formerly (Il.iii.36.30-33).
The author of our Purāna is an ardent devotee of Krsna
or rather of the Rādhā cult. Even when Paraśurāma got the
secret missiles from god Śiva, he is made to go to Agastya and
learn from him Krsna's eulogy called Krsna-Premāmrta (the
nectar in the form of Krsna's love). * When Paraśurāma recited
the hymn, Krsna, the pastoral god with a flute, manifested him
self to Paraśurāma** (The IX incarnation of Visnu favouring
an audiance to the VI incarnation of the same god !) Paraśu
rāma glorified Krsna in Vedantic terms applied to the Brahman
( W . 15-24). Krsna blessed him with success in his mission to
kill Sahasrārjuna who is an incarnation of his disc Sudarśana
and the slaughter of Ksattriyas. He disappears promising him
*Bd. P. II.iii.36. The hymn is a list of 108 epithets ( W . 1 6 - 4 1 )of Krsna.
»*Op. Cit. Ch. 37.
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to  deprive of his martial power in his incarnation as Dāśarathi
R ā m a *
Krsna and Rādhā are shown to be greater than god Śiva
and Pārvatī. When Pārvatī threatened to leave the house due to
Siva's inaction against Paraśurāma, Śiva meditates and invokes
Lord Krsna who comes with Rādhā. Rādhā is shown to have
brought about a reconciliation between Pārvatī and Paraśurāma.**
Rādhā is not known to the authors of Harivarhśa and the Bhāga
vata Purāna. But the pastoral Krsna, the Lord of Go-loka
(Cow's heaven) and of Gopīs (Cowherdesses) manifests himself
with Rādhā and Sudāman. Paraśurāma's eulogy of Rādhā
(Op. Cit. 43.8-9) especially the epithets used: R&seśi (the chief
figure, sovereign of Rasa dance), rasikeśvari (Goddess of the
aesthetes) and the mother of Ativirāf (extremely Superior being),
the mother of the great Being in whose pores of body the cosmic
eggs shine.
These show that Rādhā has attained the status of the high
est deity in public mind. Buddha is not regarded as Visnu's
incarnation. The epithet is applied to god Śiva (Il.iii.72.177).
More important is the declaration of the identity of Śiva and
Visnu, Rādhā and U m ā by Rādhā herself: "You (Umā) and
I are one. There is no difference between us. You (Umā) are
Visnu and I am Śiva who has duplicated in forms.
In the heart of Siva, Visnu has assumed your form and in
the heart of Visnu, Śiva has assumed my form". (Op. cit. 42.
48-49.)
The Synthesis of Śaiva and Vaisnava cults was the mission
of the Purānas and Bd. P. is not an exception.
As compared with the passages, Krsna's biography in the
description of Vrsni dynasty (Il.iii.71.195-265) is practically
the same as in the Bh. P., but our Purāna notes one good act of
K a m s a — H e did not kill Nanda's daughter who was brought as a
substitute for Krsna. He magnanimously says to Vasudeva,
"Just as she is your daughter, she is mine too. I won't kill h e r " .
And the girl grew up in Vrsni family (II.3.72.219-220).
•Op. Cit. 37.26-33.
**0p. Cit. 42.18-56.
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One more  point is the mention of the Vyūha theory. The
four manifestations of Sāñkarsana, Vāsudeva, Pradyumna and
Aniruddha. *
"Closely connected with the incarnations of Vi?nu is the struggle bet
ween Suras and Asuras- 'Suras' were so called as they accepted Surā (goddess
wine) when she emerged while churning the ocean, 'Asuras' preferred to be dry
teatotaller and did not accept her. Hence A-sura. Suras (gods) committed
ungodly acts and Asuras showed super-human magnanimity. The first three
common rulers of both Suras and Asuras were Hiranyakaśipu, Bali and Prah-
lāda and they ruled for ten yugas (II.iii.72.88-92). Our Purāna indicates that
Devas and Asuras were cousin-tribes. "There was great friendship between
the Devas and Asuras. For a full period of ten yugas, the universe was uninter
rupted. The Devas and Asuras abided by the behest of Asura Indras (Il.iii.
72.69). Hiranyakaśipu, Bali and Prahlāda were the three Asura Indras (Note
the order of succession in Bd. P. (Op. Cit. 72.68-92). But due to the mischief,
fraud or aggression of Devas, twelve battles were fought between them in the
Varāha Kalpa and Visnu's incarnation was involved in some.
Sr. No. oj Cause
the battle.
I Xarasimha and Hiranyakaśipu.
II Vāmana's fraud—Bali was cheated and deprived of his empire and
confined to Pātāla.
III Varāha.
IV Churning of the nectar, Daityas cheated by Visnu asMohini. Prah
lāda was defeated by Indra.
V Tārakāmaya battle—Abduction of Brhaspati's wife Tārā by Candra.
As Brhaspati's cause was espoused by Devas, Asuras supported
Candra—Indra killed Virocana.
VI Adi-baka. The conflict between Vasisjha and Viśvāmitra (But the
sages only fought in the form of birds).
V I I The fight for Tripura—Śiva massacred Asuras.
V I I I Andhakāra—Devas and men jointly defeated Daitya, Asura and
Rāksasa alliance.
IX Vrtra—Visnu joined Indra and killed Vrtra and his allies.
X Dhvaja—Vipracitti and his younger brother assumed Dhvaja form
by Māyā—Indra penetrated a hundred thousand Dhvajas and
killed him.
XI Hālāhala—No apparent cause.
X I I King Raji surrounded by the gods defeated Daityas (Il.iii.72.72-88).
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śāktism
Brahmānda Purāna
Although there  is a big section of 40 chapters (IV.iii.5-44)
called Lalitā Māhātmya appended to the Bd. P., it is apocryphal.
The concluding verses of Ch. 4 of the Upasamhāra pāda (III.iv.4.
41-73) state that all the sages of Naimisāranya, the performers
of the sacrificial sessions, went to heaven, gives the genealogy
of the teachers of the Bd. P. who handed down the Text and the
Phala-Śruti — t h e merit accruing from listening to the Bd.P.—
That clearly shows that the Bd. P. ended here.
The section on Lalitā Māhātmya starts with a ne-wMañgalā-
carana (benedictory verses)and a new pair of interlocutors, and
the contents—manifestation of Goddess Lalitā to kill the Asura
Bhanda, her marriage with Kāmeśvara (Śiva), glorification
of the goddess Mahāpadmā and Kāmāksī etc.—show that
it is an independent work.
If Lalilā-māhātmya is treated as an integral part of the Bd.
P., Śakti-worship with all its Tāntric details must have been
prevalent at the time of the inclusion of the Lalitā-Māhātmya
in Bd. P. It is not so much of Rādhā but rather Krsna cult (with
its Tan trie aspect as in NP. Chs. 82-83) that is emphasized in
Bd.P. (e.g. It is Bhakti in Rādhā's eulogy by Paraśurāma I I . iii.
43.8.ff). [See Tantrism also].
The Sun-worship
There are references to the Sun-worship or propitiation of
the Sun-god. Thus Yājñavalkya ireturns—"vomits back"—
Yajurveda to his teacher Vaiśampāyana, propitiates the Sun-
god who confers on Brahma-rāti (Yājñavalkya) Yajur-mantras,
after assuming the form of a horse (I.ii.35. 23-26). Hence white
Yajurveda is called Vājasaneyi Samhitā. The story of Satrājit
receiving £>yāmantaka gem from the Sun-god (II. Hi.71.21-33)
shows how generous the Sun-god is to his devotees.
As in other Purānas, in the Bhuvana-Kośa portion—in
Bd.P. there is mythical astronomy describing the position, dimen
sions of the Sun-god, his chariot and -paraphernalia of gods,
sages, Gandharvas, celestial damsels, serpents, demons, the twelve
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sun-gods presiding  over each month, the different colours he
assumes in each season, his function to burn down the Universe
at the end of Kalpa. Can we regard this mythical astronomy
as a part of the Sun-worship, as we can say about it in the Bhavisya
Purāna where Maga Brahmins are found worshipping the Sun ?
An Obscure cult
There is an obscure cult called Godharma or the Cult of the
Bull.
In Il.iii.74.53-58 the Bull of god Śiva explains to sage
Dīrghatamas : " W e do not distinguish between what should or
should not be eaten or drunk or with whom one should go (co
habit) . No sin is committed by us". Dīrghatamas followed
it and was cured of his blindness and fear of Age and death by
Surabhi, the Divine Cow. He came to be known as Gautama as
his Tamas (blindness) was removed by a Cow.* This is a
crude description of the Vrata poetically described by
Kālidāsa in Raghuvamśa. (II.1.25.)
Non-Vedic religions
There are indirect references to Jainism, Buddhism
Kāpālikas and Ajīvakas (called Ajīvas). They are alllcalled
nagnas 'nudes' as they are not covered by the Trinity of Vedas
(II.iii.14.34-36, 39-40). In the description of Kali Age, the
ochre-coloured (Buddhists), the nirgranthas (Jains) and Kāpāli
kas are bracketed with the "merchants" of the Veda and holy
places (1.2.31.65-66).
The Purāna strongly opposes animal sacrifices. In the
Tretā Yuga sages declared to Indra that the slaughter of animals
in a sacrifice was not dharma. Hirhsā (Injury to animals) can
never be dharma. Sacrifices are to be performed with Seeds which
are three years old (unproductive)". When king 'Uparicara'
(Heaven-moving) Vasu disagreed with this principle of non
injury, he fell down and sank to Pātāla (1.2.30.9-32). This is
the Upānisadic thought-current and need not be traced to
Jainism or Buddhism.
The institution of Bhiksus is not limited to Jains or Bud
dhists so the daśalaksanaka dharma 'Dharma characterised by Ten
*gavā hrta-tamāh so'tha Gautamah samapadyata / II.iii.74.94
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rules  of discipline' in 1.27.177-179 are meant for Brahmanical
forest-hermits.
It is not certain whether the anikitatā-vāda in I.ii.8.64
should be attributed to Sañjaya Belatthiputra, although it can
be taken as a brief unscientific statement of Syādvāda.
The classification of living beings as Aupapattika, Māraka
(III.iv.2.192-93) is common to Jainism and Brahmanism.
But much more convincing evidence is regarding the
derivation of the name Bhārata from Bharata
1
the son of (Jain
Tlrthañkara)Rsabhaborn of Nābhi andjMerudevī (1.2.14.59-62).
Vedyardha (1.2.15) is a hypersanskritisation of mount
Veyaddha met in Jain Pkt. literature. But very little information
is preserved about non-Vedic Section of this Purāna.
V. Dharma-Śāstra—Ancient Lores—Science of Music
The mention of a Bhavisyat Purāna and quotations from
Purānas on matters pertaining to Dharma Śāstra in the Āpas-
tamba Grhya Sutra(II.9.24.6; 1.6.19.13; 11,9.23.3-6) show that
materials of Dharma Śāstra came to be incorporated in Purānas
since the 5th Cent. B.C.
2
In my introductions to KP.p.xliv,
NP. pp.52-53,1 pointed out how Purānas were looked upon as
authorities on Dharma Śāstra by mediaeval Nibandha writers.
Though the special feature of Dharma Śāstra in Bd. P. may
appear to be Śrāddha to which 879 verses (Il.iii.Chs. 9-20)
have been devoted, there are some more topics like the duties
of different Varnas and Aśramas (I.ii.7.132-185; I.ii.29.89.90
I.ii.31), the denunciation of animal sacrifices (I.ii.30-16-48).
One, however, wonders how this attitude to ahimsā is to be recon
ciled with the promised fruits for non-vegetarian articles of food
to be served at Śrāddha (Bd.P. 19.2-11). But Bd.P. is not the only
work which prescribes such diet in Śrāddha. Manu III.267-72,
Yājñavalkya 1.258-60, Mbh. Anuśāsana Ch. 88, Kātyāyana
Śrāddha-SŪtra (Kantfikā 7-8), KP.II.20.40-42, Mt. P.17.31-35
do the same and specify the period Pitrs are gratified with the
flesh of a particular animal.
1. Tasmāt tu Bhāratam varsam lasya nāmnā vidur budhāh / I.ii. 14.62a..
2. Intro, to N P . pp. 6-8.
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The topic  of Śrāddha is so comprehensively discussed that
it covers the following topics of Dharma-Śāstra viz. Holy places
of Pilgrimage (II.iii.Gh. 13), Dana (ibid.Ch.)6), Tithis and
Naksattras (ibid. Chs. 17 & 18), though the emphasis is on its
suitability to Śrāddha.
As I have discussed these topics in details in my annotations
giving cross references to various works on Dharma Śāstra I
do not repeat them here. But I may state that all the details of
Śrāddha such as relative superiority of people partaking of the
feast in Śrāddha (II.iii.9.66-76) among whom Yogins have a
special place of honour (19.29, 49-52, II.iii.9.70; metal pots to
be used in Srāddha, offering oīPinolas, Agni karana 'establishment
of fire' (ibid.ch. 11) rites of purification, distinguishing features of
appropriate and inappropriate features in the ritual of Śrāddha;
eschewing the sight of naked ascetics, atheists etc, (Op. Cit. Ch.14)
the test of Brahmins attending Śrāddha (ibid ch. 15) etc. are
found practically the same in Smrti and Purāna works (see
notes on the various chapters).
The classification of Pitrs into seven as in Vā.P.73, Pd.P.
Srsti 9.2-4 shows a later accretion. The superstition of food-
pollution by the sight of non-Vedic ascetics Sāńkhyas, Śaivas
like Kārusas etc. (19.43-44)is found in Gautama Dh.S. 15.25-28,
Manu 111.239-42, KP.II.22.34-35 VP.III.16.12-14 to mention
a few.
There is some contradiction in the tests of the Brāhmana
invited for Śrāddha (ch. 15) where Bd.P. instructs that Brah
mins should not be tested (V.7) and also gives qualifications of
invitation-worthy Brahmins.
It is not understood why Orissa, Telańgana and North
Sindh were regarded as unfit for performing Śrāddha (14.31-
33).Not that the contradictions mentioned above are limited to
Bd.P. (vide annotations on the relevant topics). T h a t is a charac
teristic of literature of growth (like Purānas) where, due to lack
of critical editing, both old and new portions are allowed to
remain despite their non-agreement.
In spite of these, Bd.P. was looked upon as an authority
on Dharma Śāstra. For example, Mitāksarā on Yājñavalkya
III.309 and Smrticandrikā I.p.l 18 quote Bd.P. to support the
purificatory rite of bathing along with one's dress if one happens
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to  touch Śaiva, Pāśupata or Lokāyata (Materialists). Aparārka
quotes 75 verses from Bd.P. (out of them 43 are on Śrāddha.)
Smrti Candrikā quotes about 50 verses on Ahnika and Śrāddha.
Ancient Lores in Bd.P.
The author of the Bd.P. is not exact in information about
our ancient works: Thus (i) there is a difference in the total
number of Mantras in different Vedas as stated in Bd.P. I.ii.35-
70-81 and the actual Vedic Texts.
Name of the Veda
1. Rgveda
2. Sāmaveda
Total No. as per Total No. in the Svā-
Bd.P. dhyāya Mana'ala (Sata-
valekar) edition.
8635 10552
(The same in CVS
[Carana Vyūha Sūtra]
8014 1810
(CVS supports (The only 75 Sāman)
this) in these
3. Adhvaryava (Black 12000 12330
Yajurveda)
4. Vājasaneyī (White 1900 3988
Yajurveda) (Kātyāyana
supports this)
8880 when Śuk-
riya and Khila
Mantras are
added).
5. Atharva Veda 6026 5977
2. In statements about Rsis (Sages), their lineage, the
Śākhās (Branches of the Vedas), there are a number of discre
pancies between Bd.P. and CVS. (vide annotations on
Chapters 32-35). T h e uncritical nature of the text can be a
cause for some, but the number of discrepancies is too large to
be explained that way.
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3. Brāhmana  Texts
O u t of the ten different characteristics of the Brāhmańa
Texts, Bd.P. I.ii.34.63-64 explains Purākrti—'a precedent, an
instance where another did something of the same kind', and
Purā-kalpa 'what happened in the past ages, changing the mean
ing after considering the context.'
4. Mimāmsā
On Pūrvamīmāmsā Sūtra I I . 1.33, Sahara quotes Bd.P.
I.ii.33.47-48 as the characteristics or function of Brāhmanas*.
In Bd.P. 1.2.32.31.22 we find mention of Ayurveda, Jyotisa,
Arthaśāstra, Hetu-Śāśtra (Science of Logic.)
Science of Music
1
There are seven notes (Svaras) viz. Sadja (Sa), Rsabha
(Ri), GāndhSra (Ga), Madhyama (Ma), Pañcama (Pa), Dhaivata
(Dha) and Nisāda (Ni). There are three Gramas (basic scales).
Grāma means the group of seven notes. The Purānas mention
three Gramas viz. Saq*ja-grAma, Madhyama-grāma and Gandhāra-
grāma—The Sa-scale, the Ma-scale and the Ga-scale. These have
Sa, Ma and Ga as the starting notes. Thus the Sa-scale would have
notes : Sa, Ri, Dha, Ni. The Ma-scale would have the notes
Ma, Pa, Dha, Ni, Sa, Ri, Ga. T h e Ga-scale which fell into disuse
— " w e n t to heaven"—would have Ga, Ma, Pa, Dha, Ni, Sa, Ri.
The number of Śrutis (the Micro-tones) in the Saptaka fixed by
Bharata is 22. The ^ruii-intervals were distributed in the notes
as follows :
Sa scale : 4 Sa, 3 Ri, 2 Ga, 4 Ma, 4 Pa, 3 Dha, 2 Ni— 22
Ma scale : 4 Ma, 3 Pa, 4 Dha, 2Ni, 4 Sa, 3 Ri, 2 Ga—22
* Hetur nirvacanarh nindā praiarhiā samiayo vidhih /
Parakriyā Parākalpo Vyavadhārana-Kalpani
Upamānam daSaite vai vidhayo Brāhmanasya lu 
. T h e note is based on the translation and annotations of Ch. 61.29-35
and Ch. 62 by Prof. Dr. G. H. Tarlekar. The Sk. text of Bd.P. is extremely
corrupt. Prof Tarlekar has devoted his life to the study of ancient Indian
music. With the help of Vā.P. and other texts on ancient Indian Music he
has tried to emend and translate these verses- I am grateful to Prof. Tarlekar
for his help in the matter.
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MSrchanā  was the gradual ascent and descent of the seven notes
of the basic scale. As the Murchanās started from each note of
the scale, there were seven Murchanās of each scale. Thus the
murchanas of the three gramas numbered twentyone.
Tana is like Mūrchanā in which one or two specific notes
are dropped. When one specific svara (note)is dropped it is called
Sadava Tāna (one consisting of six notes) and when two specific
notes are dropped, it is called Auduva Tāna (One consisting of
five notes). According to Purānas, there were twenty Tānas
of Madhyama-grāma, fourteen of Sadja-grāma and fifteen of
Gandhara grāma. Thus the number of Tānas of three gramas is
fortynine—in Pre-Bharata (Nātya Śāstra) State of Indian
Music. The Puranic concept of Tana is different from that of
the present day.
The Text enumerates the names of 31 Tānas only in their
corrupt forms, but they do not throw any light on their nature.
But they disclose the names of two ancient authors on Music.
Bhlmasena (with reference to the Tāna Nāgarapńyā—a form
reconstructed from the obscure form Nāgarātānayapriyāh in the
text, and Nārada.
Very obscure names of murchanās and their presiding deities
are given (in 61.43b-53b). Only a critical edition of the text
will help to clarify it.
Alankaras in Music
1
As the whole chapter on Alańkāras (Ch.62) is full of
corrupt readings and obscurities, readings from Ch. 87 of Vā.P.
are taken as the basis and Sañgita Ratnākara, though much later
in date than Bd.P. or Vā.P., is used as it preserved some of
the Purānic traditions (But it was found to be of little use).
Alańkāras are to be spoken of along with the Varnas (move
ments of notes such 'steady', 'ascending' etc.). The Varnas are
(1) Sthāyin (Sa, Sa, Sa), (2) Ārohin (Sa, ri, ga etc.) (3) Avarohin
(Ni, dha, pa) and (4) Sañcārin (Sa ri sa ri ga etc.) The author
enumerates four alańkāras such as Sthāpani, Pramāda, Apramāda,
promises to explain them but the explanations are not found in
the text. The treatment is very scrappy and obscure. He is
however right when he emphasizes the use of the right Alańkāra
1. Based on II.iii.62.
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at the  right place (62.24-26). The author gives the local varieties
of songs such as Madraka, Aparāntika (62.31-36).
About Tolas, Bd.P. gives two even measures (caturasra—
of four beats and eight Mātrās) and Tryasra—of four beats and
six Mātrās).
Lastly, he mentions three Vrttis viz. Citrā, Vrtti and Dakfinā.
The Vrttis are styles of rendering songs with accompaniment.
In Citrā, the music of stringed instrument was prominent and the
song subservient. In Daksinā, the song was prominent and instru
mentation subservient and in the Vrtti, both were employed
equally (vide Nātya śāstra (Baroda)Vol. IV, pp. 100-101, Sańgita
Ratnākara V.10-16 and VI.165-167).
V I . Religion and Philosophy in Bd. P.
Vedānta :
In the Mañgalācarana (benedictory verses at the beginning
of the Bd.P.), the author pays obeisance to the omnipresent Self-
born Deity called Lord Hari who in his threefold form represen
ting rajas, sattva and tamas, creates, sustains and annihilates the
Universe.
1
He possesses three gunas and is yet devoid of them.
He is endowed with unparalleled knowledge, detachment,
superhuman power and dharma. Resorting to Yoga he created
the world of mobile and immobile beings (I.i.1.1-7). Later
the creation of the Universe from Prakrti is called a Vivarta (of
Brahman) and not Parinama of the Sāñkhya (I.i.3.24). The
Brahman has neither beginning nor end. It is unborn, subtle,
incomprehensible, beyond both Sat and A-sat (existence and non-
existence) (I.i.3.9-II). It is the source of the world.
In concluding the Purāna (III.iv.4.71-73) he pays homage
to that Primordial Deity whose description is like that of the
Purusa in the Purusa-Sūkta (RV.X-90). It is the Puranic way
of presenting the Vedānta.
Śāńkhya :
Kapila, the founder of the Sāńkhya school is said to be one
of the Seven Sons of god Brahma and a brother of Āsuri and
1. Visnu assumes these forms. I.i.4.6-8.
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